ON THE TRAIL OF QUETZAL COATL / KUKUL CAN !
David Bolleg

Quetzal Coatl / Kukul C&ris one of the various pre-Hispanic deities anducalheroes
who is still remembered by the peoples of Mesoaraelin the early ethno-historical
sources written shortly after the Spanish conqakekatin America it is apparent that in
fact that the name Quetzal Coatl was applied tleadt two separate personages: the
deity Ehecatl Quetzal Codtland the historical persoBe Acatl Topiltzin Quetzal
Coatl> Over time, however, Quetzal Coatl / Kukul Can hasn conflated into a single
mythical being and as such now makes his appeaarathough at times only
fleetingly, in various narratives which belong b tmythical genre.

QUETZAL COATL: GOD, MYTH OR RULER?

The different aspects of the personage Quetzall @aatbeen a source of considerable
debate within the Mesoamerican community. Somehef ¢thno-historical sources
conflate these two aspects, adding a great deadrdtision to interpretations of the role
of this personage in Mesoamerican pantheons as agelin the evolving political
systems and religious movements which took placevden the Classic and
Postclassicperiods.

! This paper employs standard Colonial Nahuatl armyan spellings for proper names and place names.
Information about the etymology of many of thesenis included in footnotes.

2 This is a highly condensed version of an artickiclv appeared irAncient MesoamericaON THE
TRAIL OF QUETZALCOATL/KUKULCAN: TRACING MYTHIC INTERACTION ROUTES AND
NETWORKS IN THE MAYA LOWLANDS, Published online bambridge University Press: 28
November 2016. Authors: William J. Folan, DavidEalles, Jerald D. Ek.

% The nameQuetzal Coatland Kukul Canare etymologically analogous in Nahuatl and Mayaith
Quetzal/ Kukul meaning “feather”, in particular “quetzal featharid Coatl/ Can meaning “snake”. In
the Popol Vuh the Quiche equivalenGscumatawith the parts beinGuc = feather / quetzal, armiimatz

= snake, serpent. In modern Yucatec Mayan his riarekil Can In this article Quetzal Coatl is used
when talking about his presence in Mexico and KuRah is used when talking about his presence in
Yucatan. The full name of the god in NahuatEisecatl Quetzal Coatimeaning “The Spirit Feathered
Serpent” and the full name for the historical figun Nahuatl isCe Acatl Topiltzin Quetzal Coatl
meaning “One Reed Our Lord Feathered Serpent”.

* As noted in the previous footnotile meaning of this name is “The Spirit Featheredp&nt”. The
Nahautl wordehecatl/ eecat] depending on the context, means “air / wind ¥iSpi

® As noted above, the meaning of this name is “OsedROur Lord Feathered Serpent”. As is common
with Mesoamerican naming practices, “On ReedCerAcat] refers to the tonalamatl or xoc kin day on
which this person was boriiopiltzin is generally translated as “Our Lord” and is dedvromtoca =
“our”, pilli = “noble person” anetzin = diminutive. It should be noted here, given thedth of time that
Topiltzin Quetzal Coatwas supposedly active, that in fact there is redsosuspect that there were
various individuals who took on the name Topiltfjuetzal Coatl. The acquisition of a meaningful
pseudonym demonstrating the person’s self-imageawasactice common in Mesoamerica.

6600-800 CE.
7900-1500 CE.



Ehecatl Quetzal Coatl

One of the aspects of the Quetzal Coatl, Ehecattfal Coatl, belongs to the realm of
the supernatural. Ehecatl Quetzal Coatl was an litapbdeity associated with a range
of phenomena, including creation, wind, fertilitain, the star Venus, merchants, and
the arts. It has been conjectured that Quetzal |Gmahbines this diverse set of
incongruous roles, with his body forming the coluntimat supports the sky.
Characteristics that link the deity Ehecatl QuetZahtl with Topiltzin Quetzal Coatl
include the invention of important elements baseduoetzal Coatl's teachings such as
commerce, calendrics, the priesthood, learningkanmiviedge, and the temporal order.
His many attributes have been condensed down to@amental role as ‘extractor’, or
one who moves substances or knowledge from thenreélthe gods to the world of
humans. The linkage or descent from “Toltec” ammssivas based on this concept, and
was a fundamental component of political ideologiethe Epiclassftand Postclassic
Periods.

Topiltzin Quetzal Coatl

The second aspect of the Quetzal Coatl is TopilQaretzal Coatl. Historical narratives
associated with the personage Topiltzin QuetzaltiGiescribe him as an individual
with the attributes of ruler, priest, and cultungro. The deeds and actions associated
with Topiltzin Quetzal Coatl range from the munddoethe supernatural, including
pilgrimages as a wandering holy man to the mythfmahding of the great city of Tula /
Tollan? In the latter role as sovereign, Topiltzin QuetZaatl is depicted as the
inventor of many of the attributes of civilizatioAs such, Topiltzin Quetzal Coatl
serves as a symbol for the pious and just rulees@&hcharacteristics were the basis of
idealized rulership and political legitimacy encamped within the teachings of
Quetzal CoatlThis concept would form a central element in jpditand philosophical
ideologies which linked the diverse communitieasrMesoamericy.

Topiltzin Quetzal Coatl is associated with migraoand founding of cities and
dynasties. Central Mexican historical narrativesotmt the exile of Topiltzin Quetzal
Coatl from Tula / Tollan and exodus to the eastGfmlula and on to Coatzacoaltbs
on the Gulf Coast. In some historical narrativescbatinued east via raft made of
snakes to the shores of Yucatan. Parallel soumre¥udcatan document the arrival of
the mythical personage of Kukul Can in the Yucd&eaninsula from the west. After this

8 600-900 CE.

® Tula, also written as Tullan and Tollan, is thegent-day site in the state of Hidalgo, frtfin / tollin
= rushes or tule reeds, sedge grass, cattailsyshrpéant, andtlan = place of. The English wortdile is
derived fromtollin.

1 See Floentine Codex, Book 6, chapters 6 and 7hadéscribes the teachings of Quetzal Coatl. As an
aside: in modern times the terfioltecayotlhas been applied to this new world order. Howettse,
original meaning ofToltecayot] at least according to late 16th century souragh sas the Molina
Vocabulary and the Florentine Codex, was limited'rtaster craftsmanship”. See Molina, fol. 148v:
Toltecayotl. madria de arte mecanica, / Toltecatl. official deeartecanica, 0 maeo.

1 «“The place where serpents are enclosed”, famatl = snake tzaqua= enclosed andco = place.
Perhaps this is relevant to the idea that Queteati@nade a raft of snakes and sailed off to tlst. ea



arrival, Kukul Can was said to travel across theydMarea establishing a network of
cities.

The multiple aspects of Quetzal Coatl.
A, B: Images of the god Ehecatl Quetzal Coatl flduran and Codex Borgia;
C, Depiction of ruler Topiltzin Quetzal Coatl penfeing auto sacrifice from the Florentine Codex.
D: Quetzal Coatl, Detail from folio 10 recto (Treee3), Codex Telleriano-Remensis.
Note that one of the identifying marks for QuetZalt! is the conch shell,
usually worn of the belt or on the chest.

Mexican Influence in the Maya Area

Early on in the studies in archaeology and ethistehy these events were linked to
archaeological evidence of “Mexican” influence e tMaya Area during the Terminal
Classic Period? particularly because of similarities between thies of Tula and Chi

C een Itza® Because the Central Mexican and Maya historicalatises had many

similarities, many of the models of the transitfioom the Classic period to Postclassic
period focused on the role of Quetzal Coatl asah historical personage. A common
theme in these historical narratives is the foulodabdf cities and dynasties along his

12.800-900/1,000 CE.

13 Following Mayan Colonial Orthography this placemeashould be spelled as Chie@n ltza, from Chi
= mouth, edge, Geen = well and lItza, the tribal group. See CMM:jChi orilla o ribera de mar o rio o
orilla de heredad, boca de pozo, la margen dectées o de papel escrito, de la halda de ladhestio ropa.
/ C een: pozo o cisterna o cueua de agua.



migration route. In these cites veneration of Qale@oatl was a central element in
religious practices and political ideologies.

Although there are examples of temples to QuetzaltiGvhich date from at least the
Early Classic Period the increasing prominence of feathered serpentgénya
associated with the god Quetzal Coatl is one ofitbst important changes in public art
and iconography during the Terminal Classic Peri®aine envision this process as a
reconceptualization of the role of this god witiMesoamerican pantheons, including
new aspects of Quetzal Coatl as the alligator eathster cipactl? and the association
with creation. The association with creation in ézftcreation myths seems to have
origins at least as early as the end of the ClaBsitod and is reflected in numerous
depictions of an old man emerging from the mouth tdathered serpent.

Kerr # 2067
This is one of several ceramic pieces which hagestiene
in which an old man emerges from the mouth of thier@d serpent.
In these scenes a young woman is often ensnated ioils of the feathered serpent.
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Kerr # 7838 A bas-relief from the Temple of Verai<Chi C een
Another example of a young woman showing the head of Kukul Can emerging
ensnared by the feathered serpent. from the mouth of the feathesedpent.

14 250-600 CE.

15 Cipactli = crocodile, dragonCaiman crocodilusThis is also the name of one of the days in the
tonalamatl.



Quetzal Coatl as an important pan-Mesoamericary des roots in the feathered
serpent iconography at Teotihuacan. There was &edapread in the distribution of
this deity following the collapse of Teotihuacardahe later decline of inland cities in
the heart of the Southern Maya Lowlands. The ctioflaof Topiltzin Quetzal Coatl
with the god Ehecatl Quetzal Coatl was a symbobcrative: the wandering city-
founder Quetzal Coatl is better viewed as a latelogical attempt to explain the
spread of his cult, uniting in a single figure s@Venistorical episodes separated by
centuries.

A potion of the facade of the Temple of Quetzal {Ca&Teotihuacan.

Dated to about 200 CE.

Legend

A Epiclassic International Centers

5 ‘ﬁ Epiclassic Interaction Zone
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The Cult Network of Quetzal Coatl / Kukul Can / Gutatz
Adapted from Ringle et al. 1998.



Contemporary views of the nature of these politiemlonomic, and social dynamics
have moved away from migration and invasion asanqibry frameworks, and instead
have focused on new political institutions and Idgees. Architectural, artistic, and
ceramic links between a network of important ceniarthe Epiclassic were part of a
new world order melding religious and political reages intricately linked to a pan-
Mesoamerican religious cult associated with theqegige or deity Quetzal Coatl.

Developments In Forms Of Art And Architecture

The connections between the pilgrimage centersreftected most notably for their
remarkable architectonic and artistic similaritiefhe importance of religious
syncretism and shared symbols in pan-Mesoamerieate tcartels linking the Maya
area, Highland Mexico, and the Gulf Coast is walbkn. The spread of this cult likely
originated in the Chontalpa region in the ninthtaey with the strongest evidence of
participation occurring along riverine waterwaysdatme Gulf Coast. This network
included several Epiclaséfcand Postclassit pilgrimage centers which form an arc
between Central Mexico and the Maya Area, connebtedhe Gulf Coast maritime
trade route. Some of the most prominent exampldgbeasfe pilgrimage centers include
Tula, Chi C een ltza, Choluld® El Tajin, Xochicalcd?® Cacaxtl€’ and Uxmaf* The
mechanisms and nature of the spread of the c@Quetzal Coatl are poorly understood,
but probably include a high degree of economiciadoand political integration.

The following illustrations are given here so thia reader can visualize the changes
which took place with the arrival of Ce Acatl Tdpih Quetzal Coatl / Kukul Can in the
Yucatan peninsula:

16600-900 CE.
17900-1500 CE.

18 variously spelled Cholola, Cholula, Cholola, CHtslp Cholollan: variously glossed as “place of
escape” or “place of the spring”. See Molina: Clotd. huyr, altar, o awentare, o altar o chorrear el
agua.

19 place of the house of flowers", from xochitl Fdtver”, calli = “house” and -co, a locative meaning
“place of”.

% Cacaxtla means "Place of Cacaxtlis". Cacaxthésftame used to transport products on the backs of
porters.

2L Uxmal = “the place of harvest”, from ux = “to hast” and -mal = “place of’. See DMM: Coger con la
mano fruta y legumbres: vx.



Example of Similar Architectural Style between Talad Chi Ceen ltza

Temple of the Warriors
Chi C een Itza



Example of Similar Sculptural Style

b yal

Chac Mool at Chi Ceen Itza

22 “Red Claw” or “Big Claw”. See: Colorada cosa: chaahachac. / Gigante: chac. / Piés y manos del
tigre: mool.



Examples of pre-Quetzal Coatl Art

Late Classic Murals From Bonaam Pak and Cacaxtla
both dating approximately 800 CE.

Mural de la Batalla, Cacaxtla.



Examples of post-Quetzal Coatl Art
Post-Quetzal Coatl Murals From Chi&n ltza and Chactemal Santa Rita
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Temple of the Warriors, dating 1050-1200 CE.

Lower Temple of the Jaguars showing Kukul Can, exlefft,, dating 1050-1200 CE.

Present-day Chetumal and nearby Santa Rita. [Ef@ote= Caesalpinia platyoba, S. Wats. (Standl.) /
C. bijuga, L. Brazil. (Gaumer.) from which red dgenade andmal = place of.



Portion of the West Wall at Chactemal / Santa Rita,
with the right-hand figure being that of Kukul Caith his raft of snakes, dating 1350-1500 CE.
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Borgia Codex showing Mictlantecuhtli back to badkwEhecatl Quetzal Coatl,
dating 1250-1500 CE.



The nature of exchange networks also underwentfisignt change, with a shift from
low-bulk, high-value prestige items to the movemeinbulk goods via maritime trade
routes. This change in part seems to have beemgltr@bout by the increase carrying
capacity of the watercraft being used, with thedarseagoing vessels observed and
reported by Fernando Colon being a far cry fromr@ay dugout canoes. The increase
of trade and religious activity as well as armedflict in Northern Yucatan was likely
associated with radical changes in the geopolitavadscape following the depopulation
of Classic Period city-states across the raisedtikaplain which extends across much
of the Southern and Central Maya Lowlands. The mmre of population centers to
coastal cities included a major reorientation @dé& routes. Provenience studies of
obsidian have demonstrated a notable increasecimege between the Maya lowlands
and central Mexico, which likely focused on the {G@bast trade route. It has been
suggested that shifts to coastal trade routes a&uendralization of market systems
would have further undermined the power of largeand centers. It has also been
convincingly shown that changing obsidian exchasggems in the Terminal Classic
period at Chi Ceen Itza reflect a transition from a bounded soiarket system to an
open interlocking market system by 900 CE. Thesxgsses were part of a general
pan-Mesoamerican pattern of increasing commeropialisterregional exchange, and a
general strengthening of linkages between prewodisparate parts of Mesoamerica.

With the emergence of the Gulf Coast as the masinprent trade thoroughfare, the
frontier region between the Maya Lowlands and Genexico, including coastal
zones of Campeche, Tabasco, and Veracruz, takesuoh greater pan-Mesoamerican
significance in the Terminal Classic / Epiclassieri®d, with population expansion
along coastal and riverine trade routes. A demddcapoom took place in southern
Veracruz between 700 and 1,000 CE, with a shifimfrmland settlement to a
repopulation of coastal areas. A similar patters haen noted in the Maya Area at
Chakan Putufi! the Lakin Ceef® region, and along the Caribbean coast. Additional
research along the Candelaria River and along tulatsd inland trade route across the
base of the Yucatan peninsula indicate that tr@gaine a major factor in site location.

24 «potter’'s savannah”, frorhakan = savannah anputun, a variant ofpatom / potom = potter. Today
called Champoton See CMM: Chakan: ¢auana o deega,o campo llano, o heruaje para pasto. / Patom:
ollero o alfarero en general; official de cosaddgo. / Potom; potomal: en lo de Mani y Ti Kax;niismo

gue patom, patomal.

% “Eastern Ceel”, the area between Dzilam de Bravo and Hol Boxseems that the @el clan
dominated the trade networks in Northwestern Yucékcause there are three provinces which carried
their name: Chikin Ceel or “Western Ceel” which was centered in Campeche, “Ah Kine€l” which
was centered on the town of Dzilam Gonzalez, armdkih C eel”.



A seagoing vessel used for long distance trading

The Maya had words for “sail” and “to saif.

26 CMM: Bub: vela de nauegar. 1 bub.t.: poner lassel BMTV: Vela de nabio: bub, v bubil chem .I.
bacam.



Whether instigated by climatic change, anthropogemvironmental change, or other
factors, the movement of interior population cemtgom urban areas such as Calak
Muul?®” to coastal redistribution centers such as ChakanrPand Cuzarff during the
Terminal and Post Classic instigated major chamggmlitical, economic, and social
institutions. William J. Folan’s research in CdB&Calak Muul, and Chakan Putun
supports the idea that climatic change played amnraje in demographic movements
to Northern Yucatan and coastal and riverine zaluesg the Terminal Classic Period.
These new seats of power were well situated neategic coastal trade routes that
afforded a more efficient form of transportatiom fmods and people between disparate
parts of Mesoamerica.

Yacatecuhtli / Ek Chuuah and Tezcatlipoca / Bolon ¥cte
Guardians of Merchants and Travelers

An associated change in religious iconography ohetuincreasing importance of the
deity Yacatecuhtli / Ek Chuuah, a patron deity fioe pochteca/ ah ppolom yoc°
Although less prominent than Quetzal Coatl / Kukan, Yacatecuhtli / EkK Chuuah
also assumes a more central role in Mesoamericaanar iconography during the
Epiclassic Period. The importance of Yacatecuhtlik/ Chuuah reaches its apogee
slightly earlier, around 750 CE, appearing in thenomental art centers across
Mesoamerica.

The early association with this deity during thegibaings of the Classic Maya
collapse, particularly in Campeche, is especialtgresting given the role of this god as
the patron deity of merchants and long-distancdetra his correlation makes sense
given the well-documented role of Gulf Coast groupsoastal trade. Both Quetzal
Coatl / Kukul Can and Yacatecuhtli / EkK Chuuah hbaeen associated with Chontal
groups or with religious movements between cerdarthe Gulf Coast. While the Gulf
Coast maritime trade route was likely an importémbroughfare in increasingly
integrated pan-Mesoamerican political, economicg ateological systems of the
Epiclassic and Postclassic Periods, many of thts tegssociated with this ‘new order’
have not been extensively documented at centereisouthern and eastern Gulf Coast.

2" This place name is composed of two parédak which means “paired” anchuul which means “man-
made mound / hill”. For an example of the usecalak see CMM: Calak kuch: hilo doblado. For the
meaning ofmuul see NEM: Mul: Cerro, monticulo, monticulo arquedd. It might be worth mentioning
that epigraphers have seized upon the wdwa/ huitz for the hieroglyph which represents a pyramid,5.68
In the modern languageétz means specifically a natural hill as opposethtal which means a man-made
hill. Whether this distinction was made back whas hieroglyph was used is something open to questio

% Modern-day Cozumel, fromuzam= chimney swift / barn swallow.

% There are a couple of possible meanings for thedw@ba: CMM: Coba: especie de los faisanes
llamados bach. / BMTV: Lago o laguna de agua: kbitec akal. Given its environment it would appet

in fact the name should be spell€dba and notCoba, but the Mayan texts are consistant in using tbedw
Cobaso it would seem that the first meaning is theemirone.

%0 Schellhas God M, thought to be the spirit deitynadrchants. A related deity is God L, Ah Bolon
Yocte.



Yacatecuhtli Ek Chuuah
Cédice Borgia, p. 55 §den, p. 16b

In a somewhat similar capacity is the god Tezoatigpwho appears to be related to the
Mayan god Bolon Yocte, a guardian of travelers.

Tezcatlipoca Bolon Yocte
Cddice Borgia, p. 55 reBden, p. 60a



Depictions of Pochteca
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Florentine Codex, Book 9, page 8r
In the lower scene are some of the articles whiereviraded.
Many of these items are listed by Fernando Coldmisrdescription of the wares
being carried by a large trading vessel.



THE INITIAL EXODUS OF QUETZAL COATL
FROM CENTRAL MEXICO

Historiographic studies have demonstrated the stimings of uncritical acceptance of
indigenous narratives as historically accurate anot However, indigenous histories
provide an important window into the role of migoat and foundation myths in
political narratives late in the prehispanic era.phrticular, these mythical narratives
reflect important links between polities that tregisded political boundaries.
Indigenous histories were part of political nawatithat linked cities across
Mesoamerica through the mythical migrations of bibh personage Topiltzin Quetzal
Coatl and the god Ehecatl Quetzal Coatl. Intertpdinks consisted of both actual
physical connections and symbolic ties betweeresitwhich were envisioned as
terrestrial, maritimal, celestial and subterrankaks. In addition to the clear evidence
for increasing pan-Mesoamerican interaction redldcin material culture, these
histories offer important additional informationcath the nature of the interregional
networks of the Epiclassic and Postclassic periods.

In many sources, the migrations start with Quetzstl’s departure (either voluntary or
through exile) from Central Mexico and journey te tGulf Coast. In the Florentine
Codex, Book 3, Twelfth Chapter, there is the follogv**

Twelfth Chapter, which telleth how Quetzal Coatid] took flight, when he went
there to Tlapallaf? and of the many things he did on the way.

And still many more portents came upon the Toltedd Tula was destroyed.

And when these were happening, Quetzal Coatl, vileagdy was troubled, who
already was saddened, was thereupon minded to gbandon his city of Tula.

Thereupon he made ready. It is said that he hagtbiey burned—his house of
gold, his house of seashells; and still other Talteraft objects which were
marvelous achievements, which were costly achiem&snbe buried, all; he hid all
there in difficult places, perhaps inside a moumtaiin a canyon.

And also the cacao trees he changed into mesgaiesall the precious birds, the
resplendent trogons, the lovely cotingas, the tesgaoonbills, all of them he sent
away beforehand. They kept themselves before hiey;went toward Anauat.

And when this was done, thereupon he departedupen he followed the road.

Then he came to arrive elsewhere, at Quauhfifianvery thick tree stood [there],
and it was very tall. He stood by it. Thereuponda#led forth for his mirror.
Thereupon he looked at himself; he saw himselherirror; he said: “Already |

3 Translated from the Nahuatl text by Anderson aittb2: Florentine Codex, Book 3, pp. 33-34.
%2 “The red place”, perhaps in reference to the cofdhe earth.
$3«Close to water,” the area around Mexico City.

34 “p|ace of the tree”, from quauh / cuauh = woodgetand -titlan = around, near. Perhaps meaning the
present-day Cuauhtitlan in the State of Mexico, sdis km. SSE from Tula.



am an old man.” Then that place he named Ueuedtianfit Thereupon he
stoned, he threw many stones at the tree. And drbe the stones, the stones
indeed went into it in various places, were stuckhe old tree in various places.
Just the same has it continued to exist; thusgeen. Beginning at the foot, [the
stones] extend rising to its top.

And when Quetzal Coatl followed the road, they waatving flutes for him.

Once again he came to rest elsewhere. Upon a Storat. He supported himself
on it with his hands. Thereupon he looked towarlh,Tand thereupon he wept. As
one sobbing violently did he weep. Two hailstoredsds his tears; over his face
did his tears spread; as they dripped they indedeal holes in the stone.

R

The main temple at Tula

% “place of the old / big tree”, from ueue = biggdobuauh / cuauh = wood, tree and -titlan = around,
near..



A closer view of the statues on the main templ€wé

Myths outlining the deeds of Quetzal Coatl / Kukidn frequently include migrations
and founding events in subterranean settings. le aacount, Quetzal Coatl,
accompanied by Xipe Totec, built houses under #réhen Mictlancalcd’. In others
Quetzal Coatl excavated a passageway through ataipumshich he could not cro¥s
and another in the form of a tunnel passing bentatsed® In the Codex Vaticanus
3738, Quetzal Coatl and Xipe Totec are depictedlitga migrants through an
underground passageway through a mountain:

The two masters of penance Quetzalcoatl and Tateg,by another name was
called Xipe, took all the innocent people who hachained, and went off with
them throughout the world, populating and aggregatther peoples with
them. When they reached certain mountains whicly there unable to pass
over, they had them pass below the mountains, antley passed. Others say
that they remained included therein, and that teged up transformed into
stones, and other similar drearfs.

% “place of the house of dead”.
37 Codex Vaticanus 3738, page 9r.
% Mufioz Camargo, 1981, page 84v.

he Italian text reads: Li due maestri della perdge@uetzalcoatee ed il Totec quale per un altroenom
si diceva Chipe tolsero li tutta la gente innocestfie era restata, e se n’ andarono con essi peritio
popolando, ed agregando seco altri Pomlinsero a certe montagne quali non potendo pafisgmno
che le pertusarondi sotto, e cosi passarono; altri dicono che restarivi inclusi, e che fiirono
trasformati in pietre, ed altri insogni simili.
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Quetzal Coatl and Xipe Totec leading their folloser
Codex Vaticanus 3738, p. 9r

RESIDENCE IN CHOLULA

The Relacién de Cholula makes it quite clear thabl@la was a pilgrimage center
devoted to Quetzal Codfl. How long Quetzal Coatl remained in Cholula before
continuing on to Coatzacoaltids unclear. Making matters even more unclearofhe
referenced account by IxtlilxocHifl attributes the introduction of the worship of
Quetzal Coatl to the arrival at Cholula of the Otméicalancd? who are said to have
arrived by boat from the east prior to the agehef Toltecs. Other sources corroborate
the mythical origins of Quetzal Coatl in the ed3trhaps indeed there were various
personages who took on the name Quetzal Coatl wivimhld help to explain the
seemingly contradictory accounts of the place djiorof the person or persons named
Quetzal Coatl.

0 See also Daran 1971:128-133.
*1“The place where serpents are enclosed”, fcoatl = snakefzaqua= enclosed aneto = place.
“2 |xtlilxochitl (1975:528-530).

*3 Olmeca = “Rubber people”, from olli. cierta gommatboles medicinal, deque hazen pelotas para jugar
conlas nalgas. and -mecayotl. abolorio, o pareatdecconsanguinidad. (both entries from Molina 3571
Xicallanca = “People of the place of calabash’catanco is derived from Xicalli = jicara, probaldy
named because of the xicara trees which dot thensah in the area.



A model showing the various stage of construction
of the Temple of Quetzal Coatl

Reconstructed view of the pyramid dedicated to galeéfoatl at Cholula



Restored section of the pyramid at Cholula

Current view of the pyramid at Cholula
with the catholic church at its summit.



SAILING FROM COATZACOALCOS TO CHAKAN PUTUN

According to some native sources, Quetzal Coatl azkdal on a raft made of
intertwined serpents at Coatzacoé&fcand arrived at Tlilan Tlapalldhthat many have
interpreted as the Maya region. After leaving Ndoo&® Quetzal Coatl continued
rafting toward the area frequented by Mexica manthaperhaps making landfall in
Potoncharf Xicalancd® and Cochiztlait® before arriving at Chakan Puttth.

“ “The place where serpents are enclosed”, famatl = snaketzaqua= enclosed andco = place.
Perhaps this is relevant to the idea that Queteati@nade a raft of snakes and sailed off to tlst. ea

“5 The suffix Tlilan appears to be derived from tii, which according to the Molina vocabulary means
debuxar o hazer rayas con tinta, o echar perfitelgo a lo que se pinta con pinzel. For Tlapal{esd
(earth) place?). See page 310 of Garibay's LlaveNdéuatl: Tlapallan — top. de un pais mitico. “La
tierra del rojo”. Region legendaria a donde se emod Quetzal Coatl. For what it is worth, for thejéh
and to some extent for the Nahuatl red is the wdiftéction color for the east and Acatl years are
associated with the east. Siméon concurs with @grihat Tlapallan is derived from tlapalli = reddan
the suffix —tlan = in, within, near, etc. Thus, twhole name of Tlilan Tlapallan appears to meam “th
place which is painted / written with red.”

% Also spelled Nonoualco and Nonohualco. There ar®us meanings attributed to this place name, but
foremost amongst them is “Place of the mute”, whidn word “mute” applied to people who do not speak
an intelligible language. In the Mayan texts thisra similar reference to the Itza who at timescaiéed

“Ah Nun lItza”, the mute Itza. Whether it is coineital that there is the place name Nonohualco in
Nahuatl and the fact that it is thought that Ah Ntaa come from the area around Nonohualco deserves
further study. See BMTV: Bocal, persona que no shitenguaje que se habla en la tierra: nunaluah.In

nun.

" “House of stench”. Potonchan is the present-daytéra, Tabasco, at the mouth of the Grijalva River

Apparently the name is derived due to the fishsayyindustry which once existed in this place.

According to the Siméon dictionary, the name isvier from the Nahuatl words potoni = stinking and

chantli = house, residence, habitation. The siitylasf the name Potonchan to Champotén has led to
some confusion about which town is meant, andn dkse case of the Siméon dictionary for exampls, ha

placed the site of Potonchan at Champoton.

8 “place of calabash”. Xicalanco is derived from alic = jicara, probably so named because of the
xicara trees which dot the savannah in the ardaol&s and Roys place the site at present-day ©siril
Campeche, which is on the shore of Laguna de Té@snidowever, there also exists Xicalango a few km
east northeast on the other side of the peningutheshore of the Gulf of Mexico.

9 “The resting place”. Cochiztlan is derived fromchb= sleep, rest, and —tlan = place. Perhaps so-
named because Quetzal Coatl rested there on hisejpto Chakan Putun.

%0 presently called Chanpoton. Chakan Putun = “Pstsavannah”, from chakan = savannah and putun,
a variant of patom / potom = potter. There hasraed been confussion arrising from the similarities
between the place names Potonchan and Chan P@bakan Putun, with some researchers believing
that these two names refer to the same place.
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Images of Quetzal Coatl / Kukul Can on his rafsoékes
From Chactemal / Santa Rita, West Wall and DurBiissoria

PR - ——
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The raft of snakes
Compare with the intertwined snakes in the imagemfChactemal

As an example of how some of the above place namgisated, the Florentine Codex,
Book 3, Chapter 13, has the following about thecplaamed Cochiztlan. called here
Cochtocar™

And thereupon he moved on. He went to arrive elsesyha place called
Cochtocan. And there a demon then came forth ta hiee

Translated from the Nahuatl text by Anderson arlobl2i: Florentine Codex, Book 3, p. 36.



He said to him: “Whither goest thou?*
Then [Quetzalcoatl] said: “There to Tlapallan. ltgdearn [my fate].”

Then the demon said to him: “It is well. Drink thike pulqu& which | have taken
hold of here.”

Quetzalcoatl said: “In no way can it be that | ®ritp even though it be a little that |
taste.”

Then once again the demon said to him: “Neithericle that thou shouldst not
drink it, that thou shouldst not taste it. No oreeldexcept, no one do | release,
whom | do not give pulque, make drunk, make bedotait come, be of good

cheer! Drink it!”

Quetzalcoatl then drank the pulque with a drinkirge>*

And when he had drunk it, he quickly fell asleephiea road. He lay there rumbling
as he slept, audible from afar as he snored. Anenwie awoke, thereupon he
looked to one side and the other. He looked atdifimide arranged his hair. Then
he named the place Cochtocan.

Quetzal Coatl resting at Cochiztlan
Florentine Codex, Book 3, page 22r.

%2 pulque: alcoholic beverage made from the fermesagdof various agaves.

%3 Piaztli or piyaztli is a long narrow gourd used divinking and for sucking liquid out of maguey pis.



KUKUL CAN’S ARRIVAL IN YUCATAN
AND SUBSEQUENT DEPARTURE

Chakan Putun was a port capital and commerciakcerftgreat importance on the west
coast of the Yucatan Peninsula during the ninthtwgn Items exchanged through
Chakan Putun included fine paste ceramics, obsidiad terrestrial and marine food
resources. Chakan Putun also is a place with d dezh of archaeological evidence for
cultural influence from Highland Mexico and Verazywsuch as mortuary practices
associated with the god Xipe Totec.

Indigenous histories recorded by Spanish chrorgalerboth the Maya Lowlands and
Central Mexico focus on the migrations of Quetzalaff / Kukul Can from his
homeland in Central Mexico to Chakan Putun via ¢ka, the founding of Chakan
Putun, Chi Ceen Itza and Mayapafiand his subsequent departure from the same port
of Chakan Putun via the sea. Landa recounted tlgeatiton myth associated with the
personage / deity of Kukul Can:

It is believed among the Indians that with the dteého occupied Chichen Itza,
there reigned a great lord, named Kukulcan, artdthiegprincipal building, which
is called Kukulcan, shows this to be true. Theytkay he arrived from the west;
but they differ among themselves as to whetherriined before or after the ltzas
or with them. They say that he was favorably disdpsand had no wife or
children, and that after his return he was regamdédexico as one of their gods
and called Quetzalcouatl; and they also considaieda god in Yucatan on
account of his being a just statesman; and thiseen in the order which he
imposed on Yucatan, after the death of the lordsyder to calm the dissensions
which their deaths had caused in the country. ...

This Kukul Can lived with the lords in that cityfor several years; and leaving
them in great peace and friendship, he returnethbysame way to Mexico,
and on the way he stopped at Champoton, and, inameaf him and of his
departure, he erected a fine building in the dea tihat of Chi Ceen Itza, a
long stone's throw from the shore. And thus Kukwndeft a perpetual
remembrance in Yucataf.

* The nameMayapan is generally thought to mean “Flag of the Mayani Maya and pan, “flag”.
(CMM: Pan: vandera o pendon.) However, given thetd is another place name which has what appears t
be a Nahautl suffixapan meaning “in/on the water”, nameBaciyapan, perhaps the nanMayapan has a
similar root structure in which the parts anay and apan. There are several meanings foay: hoof,
especially cloven hoof, a tamed deer brought w@household, snuff powder made of tobacco andibr ch

5 Mayapan.

*% Translation from Tozzer, pp. 20-26. The origiral, pp. 5r-5v, reads: Que es opinion entre los Bdige con los
Izaes que poblaron Chi cheniza reyno vn gran sk@imado Cuculcan, y que muestra ser esto verdadlifitio
principal que se llama Cuculcan, y dizen que epinola parte de poniente, y que difieren en sicealites o despues

de los lzaes, o con ellos, y dizen que fue bigpugdisto, y que no tenia muger ni hijos, y que desgdeesu vuelta fue
tenido en Mexico por vno de sus dioses, y llamadpaCuati, y que en Yucatan tanbien le tuvierondas por ser

gran republicano, y que esto se vio en el asien®pyuso en Yucatan despues de la muerte de losesefiara
mitigar la dessension que sus muertes causarantimrh. ...

Que este Cuculcan viuio con los sefores algunas efiaquella cibdad, y g[ue] dexando los en muabka p

y amistad se torno por el mismo camino a Mexicqug de passada se detuuo en Champoton y que para



A small island located just off the coast, adjaderthe mouth of the Rio Champotén, is
very likely the same temple. From these mythicatoaats, Chakan Putun was a
launching point for a series of migrations, pilgages, and perhaps conquests into the
Yucatan Peninsula.

THE DISAPPEARENCE OF KUKUL CAN
AND THE REAPPEANECNE OF QUETZAL COATL

From Landa’s account it would seem that Kukul Capadted from the Yucatecan
peninsula and returned to Mexico, but in the Mexiethno-historical sources there is
no indication that he returned to the Nahuatl spepkrea after leaving Chakan Putun.
Quite the contrary, in these sources it is cleat the peoples of the Nahuatl speaking
area were still expecting the return of Quetzal tCaad unfortunately for them,
someone did arrive from the east in a year Ce Abatlthis being the year 1519, a half
a millennium later. Book 12 of the Florentine Codekich is the native account of the
conquest of México, has various references tohtligf>’

Book 12, Chapter 2:

“Let us not deceive the lord Moctezuma, for no lengvould you live. Let us
indeed go, lest we die, in order that he may bdbfully informed.”

Thereupon they went into the water. They entered ibats; they took to the
water. The water folk rowed them.

And when they had drawn near to the Spaniards, leére them they performed
the earth-eating ceremony at the prows of the badksy thought it was
Quetzalcoatl Topiltzin who had come to arrive.

The Spaniards called out to them: they said to tH&vho are you? Whence have
you come? Where is your home?”

Then [the others] said: “It is from there in Megithat we have come.”

Book 12, Chapter 3:

And then the year changed to the companion tovgllbhirteen Rabbit. But the
year [Thirteen] Rabbit was about to come to an e&vak at the time of closing,
when [the Spaniards] came to land, when they wea snce again.

And then [the stewards] hastened to come to infbloetezuma. When he heard
of it, then he speedily sent messengers. Thusdgtht — thus was it thought —
that this was Topiltzin Quetzalcoatl who had comdand. For it was in their
hearts that he would come, that he would comerid, laust to find his mat, his

memoria suya y de su partida hizo dentro del méwbbuen edificio al modo del de Chigeniza vimgieo
de piedra de la ribera, y que assi dexi Cuculca¥iueatan perpetua memoria.
" Translated from the Nahuatl text by Anderson aifib[2: Florentine Codex, Book 12.



seat® For he had traveled there [eastwdtdwhen he departed. And
[Moctezuma] sent five [emissaries] to go to meat,hio go to give him gifts.

Should it be true that a historical Quetzal Coatukul Can did in fact travel from the
Nahuatl speaking area to Yucatan and, accordingatda, attempted to return to
Mexico, then one must assume that he was lost atasesome point on his return
journey®

Title Page from the Florentine Codex, Book 12
The Native account of the conquest of Mexico.

%8 “His mat, his seat”: It is interesting that in Nehl there is the same figure of speech as therettse
Yucatecan Mayan language when referring to theepliemm which a ruler ruled. In Nahuatl it is: irefh
in jcpal. In Mayan it is: u poop, tlam.

%9 Cf. corresponding Spanish text.

0 The Gulf of Mexico can indeed be a treacherous/lwddvater. Two of my brothers-in-law were lost in
the Gulf when a sudden storm came up back in atfaf4.



Florentine Codex, Book 12, page 8v
Showing the Aztec emissaries greeting Cortez asZQu€oat!
and bringing presents befitting such a god.
Note the bilingual format of the work with the Spamtranslation
presented in the left-hand column and the orighehuatl text in the right-hand column.



ROUTES USED BY QUETZAL COATL / KUKUL CAN

In the previous installments of this three paricirtabout Quetzal Coatl / Kukul C&n
we have seen that this personage, either as argbdsaan actual person, used various
pathways to migrate from place to place. Thesewmth between centers across the
Yucatan Peninsula and beyond were associated with tiypes of real or symbolic
infrastructure networks: terrestrial roadsa¢ beolf?, celestial avenuesciixaan
zumooB,®® underground roadsi¢tunooh® and perhaps most important of all in terms
of diffusion of the teachings and philosophy of @aéCoatl / Kukul Can, the maritime
and fluvial trade route¥. These four types of physical links between centeese
metaphorical reflections of the high degree of eaxiltural and economic integration
between centers which began to crystallize at tiekof the Late Classic and continued
into the Postclassic Period. These linkages arsistemt with the hypothesis about the
cultural importance of the god Quetzal Coatl / Kiukan in the Epiclassic period based
on the distribution of shared styles of materidtue, including architecture, art, and
ceramics.

Close-up of Kukul Can, Lower Temple of the Jaguars

®1 As a reminder, this is a highly condensed versioan article which appeared Ancient Mesoamerica
ON THE TRAIL OF QUETZALCOATL/KUKULCAN: TRACING MYTHIC INTERACTION
ROUTES AND NETWORKS IN THE MAYA LOWLANDS, Publishednline by Cambridge University
Press: 28 November 2016. Authors: William J. FpRavid D. Bolles, Jerald D. Ek. For the interested
reader please refer to the full article for theimas references and a list of the references.

62 zac beobis the plural of zac be = “white road”. See CMMadbe: calgada o camino de calcada.

% Cuxaan zum = “living rope”. As noted below in this article, yiical accounts and folklore depict
cuxaan zumoohs large blood-filled cords that connected citiesdividual deities.

4 CMM: Actun: cueua, cauerna, o madriguera de amisnal

% The Mayan term equivalent to maritime and fluvisdde routes is not to be found in the various
vocabularies and Mayan textxs.



MAYA ZAC BEOB INTERSITE CAUSEWAY SYSTEMS

IN THE MAYA LOWLANDS

The most obvious evidence for links between citeesd polities are reflected
archaeologically in built roads @ac beobThere is a large body of literature focusing
on the nature and function m&c besystems in prehispanic Maya polities. One of the
more recent reviews of this literature differerggmbetween “local intrasite” causeways
that linked plaza groups within a single urban epier, “core—outlier intrasite” roads
that linked urban epicenters with minor centers @edpheral communities in the
surrounding hinterland, and “intersite” causewayat tinked cities together. This latter
class of road systems would have had both practiodl symbolic importance as
components of the political landscape as formalenmdt signifiers of interpolity
relationships.

Zac besystems are classified based on the nature antectvity of nodes, including
radial, solar, and dendritic systems. Within théi$ierent types of roads there is a great
deal of variability in the form and degree of atebiural elaboration, ranging from
simple dual alignments of stone delimiting a pathwaodest raised roads, to the truly
monumental causeways at centers like Coba. Addifignzac beobhave been
classified according to terminology and conceptomged in dictionaries dating from
the 16" to 18" centuries, including the Mayan termsh bé&° for large, long roads,

c ibal bé®’ for roads associated with specific lineages sictha recently discovered
zac bein Oxppel Muul® andbuth b&° which cross low, wet areas. These terms provide
information about socio-cultural concepts assodiatgth these features of Maya
political landscapes. These terrestdat besystems provide a clear material correlate
for interpolity communication routes extending fréhe Formative through Postclassic
period.

% “Noh be” = “big road”.

“C ibal be” = “linage road”.

“Three man-made mounds”: from oxppel = three in@ie objects and muul = man-made hill.
®9“Buth be” = “filled road”.



An Example of one of the Zac Beob in Yucatan

The Kabah terminus of the Kabah - Uxmal Zac



Map showing various known Zac Beob and also impfRorts

Map Depicting the Network of Zac Beob of Yucatamifsula
on into southern Mexico and Guatemala



Intra-site Zac Beob in Coba
CUXAAN ZUMOOBCELESTIAL LINKS BETWEEN PILGRIMAGE CENTERS

A metaphorical and less tangible form of intersib@nections include celestial avenues,
or cuxaan zumoghkthat symbolized consanguineous relationships éeatwndividuals,
groups, and places. These links were envisionetiving ropes in the form of an
umbilical cord. Umbilical cord imagery has beenatbin Maya art and iconography —
particularly in images in Mayan and Mexican codieess living ropes connecting
individuals, families, extended households, andgda

Mythical accounts and folklore depictixaan zumoolas large blood-filled cords that
connected cities. In one important accourdygaan zumvas able to support a group of
Itza warriors. In another account, a Spanish mnjliteontingent cut theuxaan zum
connecting Coba and Zac li, effectively severingnownications between these two
important cities. Other celestial links were asatad with the Milky Way, called
Tamacazn Yucatec Mayan, that was interpreted as a dalgsith or road.



However, as will be noted in one of the recent atares which is given below, the
cuxaan zums not always celestial. While the story telleedmot specifically state that
the cuxaan zumhe is talking about is within aactun system which supposedly goes
from Mani to Ho / Mérida, the fact that the ropeims in the cenote of X-Cabal €en
Mani’® and has its other terminus undkee Cathedral in Mérida would indicate that in
his mind thiscuxaan zunis subterranean.

Examples of Cuxaan Zumoob

Codex Vindobonensis, p. 14

" The well X-Cabal Ceen Mani is the fabled well / cenote a couple ofck$ southwest of the main
plaza of Mani. In legend this well will be the lgdace on earth which will have water, and the lady
named Ix Nuc Mani (Old Woman of Mani) will dispensee nut-shell of water for each child brought to
her. The name X-Cabal @en Mani means “Low well of Mani”, so named becaitisgts in one of the
lower depressions in the town. See the story bypZddsonzalez Moo given below.



Codex Madrid, p. 16 Codex Peremsamp. 22

ACTUNOOB:UNDERGROUND NETWORKS

In addition to the terrestrial and celestial linksythical subterranean routes linked
cities via underground passages between citiesselkabterranean passageways are
called actun’* Myths outlining the deeds of Quetzal Coatl / Kukién frequently
include migrations and founding events in subteyaan settings. For example, as
mentioned in Part 2 of this article, Quetzal Coatcompanied by Xipe Totec,
excavated a passageway through a mountain whigtcthéd not cross.

Subterranean routes were related to the nume@usioobin the Peninsula of Yucatan,
including several very large and loagtunoobin Chakan Putun and othactunoobin
Mani. Compared to the terrestrial and celestiddireviewed above, there are far fewer
depictions and iconography associated with subteema routes. Thesetunoobare at
times connected with sacrificial rites since theg @ntrances to the underworld.
Cenotes were associated with similar meanings. €lla@s reasonably similar to the
subterraneaactunroutes between Merida, Mani, Uxmal and Chakan iwe well as
the obsidian mines in the highlands and the tungetif mountains associated with
Quetzal Coatl / Kukul Can along with his numeroa@srns into the underworld.

™ The wordszahcah zazcab and sascaberaare also applied to cave-like structures, butehesmes
imply that the cave was created by excavating fnamh them. See DMM: Cueua y tierra blanca de donde
la sacan: ¢cahcab.



Underground routes were related to religious tited include human sacrifice of adults
and / or children, as exemplified in the undergbuoute between the Cenote X-La
Cah’? in Dzibil Chalturf® with Chablekal)* the route between Mani and Ich Caan Ziho
associated with a celestial and underground raung apparently the route linking Acan
Muul” and Uxmal, almost all which are found in the westpart of the Yucatan
peninsula.

The entrance to X-Cabal €en Mani, the home of X-Nuc Mani.
Formerly there was @uxaan Zuntoming out from under the one of steps and alsoxalike structure
made of stones which enclosed the rope. Suppo#eaatg cuts th&Cuxaan Zunblood would come out.
See the story by Alonzo Gonzalez Moo given belawrfore about this particulauxaan zunand the box
made to hold it.

2 X-La Cah = old / rotten / ruined town, from x-laotd / rotten / ruined and cah = town. This if theal
name for the central area of what is now callecdbiDgthaltun.

3 Dzibil Chaltun = written bedrock, from dzibil = iteen / engraved and chaltun = bedrock. A modern
name created because at the site a fallen steléowad with hieroglyphs. However, of course thdaste

not bedrock. One of the test for whether or not bag reached bedrock when excavating in Yucatan is
that bedrock tends to have a clear ring to it wtemck with the pickax whereas a large rock whichot
attached to the bedrock usually has a dull thump.

" Chablekal: In the Mayan manuscripts there is apriamt place named Lahun Chable. There is some
question as to the location of Lahun Chable. Myspeal belief that it is related to the town of Cle&hal
which is located on the eastern edge of the ruingtdl Chaltun. This belief is based on part becahsee

is a port east of Progreso named Chable Puertdwigig translation of Holtun Chable, a port mergghim

the Chumayel.

> Acan Muul = groaning / sighing man-made moundfracan = groaning / sighing and muul =
man=made mound.



X-Cabal C een Mani, seen from the stairway entering fromsitiethwest,
where the people of Mani used to draw their water.
They say that thactunwhich is about a meter above the water level
goes to Ich Caan Ziho / Ho / Mériffa.

6 X-Cabal Ceen Mani is said to be the nexus of sevacalinoobwith actunoobentering from Uxmal,
Noh Cacab, Ox Kutzcab and Ich Caan Ziho. About halff down to the water level there is another
actun not shown in these photos which extends off toghst for about 100 meters. At the end of this
actunthere is a stone retaining wall. | was told thé¢w years before | came to see the X-CabaddaD
Mani (ca 1970) some archaeologists attempted t® dakvn to wall to see what was behind it. Locally i
is thought that a “dragon” (Kukil Can?) lives bedhithe wall. In any case, after the first day of kvtire
archaeologists stopped working for the day. Whety tleturned next morning the wall had been rebuilt,
and so they began again to excavate the wall. Aftgeral attempts at this the archaeologists giveOu

at least so the story goes. Bey cu thanoob, bgwlooob. (So they speak, so they say.)



A view more towards the eastern wall where onesgmnotheactunoob
supposedly with other destinations such as Ox KalfZand Chi Ceen ltza

" Ox Kutzcab = pitch made of the resin from the tesdled ox (Brosimum alicastrum Swartz). See CMM:
Kutz cab: gulaque que es cierto bitun o engrudoaqamn los indios peguen los suelos a ollas desoladas

desfondadas, para que siruan de barrefiones phidaztese de cal y de la lana del ppupp, y del cdenlas
maluas desta tierra.



MARITIME AND FLUVIAL TRADE ROUTES

While the above three networkdac BeoobCuxaan ZumoolandActunoob form the
real and mythological routes of communication betwearious sites in the northern
Yucatan peninsula, maritime and fluvial trade reuaee not mentioned in the various
oral histories. Given the overall importance of nnae and fluvial trade routes to the
movement of goods, people and ideas throughout Meserica in the pre-conquest era
this is indeed surprising. Perhaps this in padus to the fact that today’'s Maya are
mostly dwellers of inland towns and cities, resgtiin coastal and fluvial sites of
habitation having lost their importance amongsatosl Maya.

KUKIL CAN "® AMONGST TODAY’S MAYA

Now, more than a millennium after Quetzal Coatl Ukl Can supposedly visited
Yucatan, the Maya of Yucatan still remember hims Hame amongst the Maya of
today, consistent with changing grammatical usageKukil Can. He appears in a
variety of oral histories and narratives, some easof which are given below. In
some of these stories Kukil Can / Feathered Serpgpears in the guise of a
rattlesnake. In these stories, Kukil Can eithewdls via celestial pathways or by
subterranean pathways.

In the first story, told by Alonzo Gonzalez Mocthe early 1970’s, information about the
cuxaan zumand actunoob both of which occur at the cenote X-Cabalkén Mani, is
presented along with mention of Kukil Can. Note thahis story don Alonzo specifically
states that theuxaan zunmmuns through thactunsystem which radiates out from X-Cabal
C een Mani.

THE CUXAAN ZUM OFX-NUC MANTI®

Told by Alonzo Gonzalez Moo, Ti Cul
(From Allan Burns’An Epoch of Miracles

Well, there in the town of Mani there is a deeplwHhere is a huge box there; there is a
huge rope there, rolled up in the B8t is a thick ropé* The thing is, the rope lives—it
has blood. There in the middle of the town of Mias rolled up. Half of the rope. When
it is cut, blood runs out. When you try to rolup again, it won’t go. Long ago it was cut
like that, it was put in two huge boxes. That's ¢tiéy way it can be rolled up, because one
box can't carry it.

8 Because there has been a simplification in gramowar the last century the suffix -VI, in which the
vowel agrees with the vowel of the syllable it itaehed to, has in general gone to -il. So, Kukah@
colonial times is now Kukil Can. Still the same ga.

9 X-Nuc Mani = the old woman of Mani. She supposedhabits X-Cabal Ceen Mani. In some stories
she is a benign grandmotherly person but here gems to be a malevolent side to her character.

8 As can be seen in the recent photo of the entran¥eCabal Caan Mani, neither theuxaan zummor
the box mentioned in this story presently exist, whien | first visited X-Cabal Gzen Mani in the early
1970's both these features were to be seen.

8 The rope was about 4 cm in diameter.



There at X-Cabal Gzen Mani there in the middle of the center of Mhgre is water in it.
The well is enchanted because it was made thathyathe ancient Makef%. It was
spoiled in the old times. At midday strange thiags heard. Roosters sing and turkeys
shout, people talk, dogs bark. burros shout, ggais, cows, horses—it's enchanted like
that.

There is a big path inside the X-Cabalk€n Mani that runs to the town of Ho and comes
out there underneath the cathedral. That is wineréig path comes out. That road keeps
going, it doesn’t have an end. It just keeps gaindpesn’t have an end. Because the path
that runs there goes all the way to Jerusalem too.

That rope that goes from Mani to Ho, there is whieee“poor people’s horse” is going to
run—the squirrel. There is where the “rich peopletsse” is going to run too—a real
Spanish horse. There they will be sent to get doohé¢ortillas from Ho and bring them to
Mani. When the horse gets on, it falls becauskedsslip like that. Because it can't go like
that. That “poor people’s horse”—the squirrel—hest too. When it grabs the rope—the
“poor people’s horse”—uwith its claws, then it cafall like that. Quickly it goes like that.
It comes right away running with the hot tortiltasMani too.

There is the Old Woman who sells water too. Ther&ukil Can. There water will be
sold: you'll be given a little nutshell of wateryll give one child for it like that. These
things will happen. The day is coming closer too.

lllustration from “Birds were Different Then” shomg X-Nuc Mani.
In these stories she is a benign grandmotherlyopers

82 The word used here was h-men, which is often katad as “shaman.” The word is derived from
mentic, “to make” or “to create,” so h-men is triatesd as “maker” here.



Points of Interest in this Story

There are several themes in this story which aterated by other story tellers. To
begin with, that theuxaan zumndeed is alive and should one cut it blood wilksh
out. Further, if the rope is completely cut thatltepart regrows to the original length,
obligating the people to make two separate boxéslia the rope.

That in and around enchantedtunoob and cenotes at mid-day one can hear a
cacophony of sounds.

That the actunooh especially those in cenotes, are the underwaolstes which
interconnect important sites throughout the Yucaatdeeninsula.

That in certain of thesactunoobthere arecuxaan zumoolhwhich run from one
important center to another.

That the squirrel is the poor man’s horse whiclsran theseuxaan zumoabAnd that
they run so fast that they can bring hot tortiftasn the larger city. In this case, Mérida
is the source of the hot tortillas. In other sterdies such as Itzmal / Izamal or Zac li /
Valladolid are the source for the hot tortillasséJ| depending on the local dialect, these
squirrels are named tzimin otziloob(the poor man’s horse) ar tzimin mazeualoob
(the Maya’s horse). Note thattzimin uloob (rich people’s horse, that is, a real horse)
of course can not travel on thexaan zunbecause it its hooves can not hold onto the
rope.

That when the world is coming to the end the owlyree of water will be at X-Cabal
C een Mani. There the X-Nuc Mani will sell water, onet-shell full, for each child

that a person brings her. In this story X-Nuc Mewiuld appear to be malevolent in
nature. As to the nature of Kukil Can who in nameonjunction with X-Nuc Mani,

one can only speculate. However, as will be seethénfollowing pair of stories, it

seems that Kukil Can is malevolent in nature.

TWO STORIES ABOUT KUKIL CAN BY ANTONIA POOT TUZ

In the following two stories Antonia Poot Tuz stsareith us her perspective about the
nature of Kukil Can. Antonia was born and grew ngHio Tzuc / Tihosuco, Quintana
Roo, and presently works at the Museo de la Gukr@astas.

KUKIL CAN
by Antonia Poot Tuz

The legend is told in my town of Ho Tzuc that Kukidn makes his appearance in the
center of worship of Chi Gen Itza every March 21. The reason is that thisagime
when the day and night are equal here on earttearr(The equinox at Chi @en).
This happens when Kukil Can descends the northammways of the Temple of Kukul
Can®® The sign of this is when the length of the nightlie same as the length of the

8 Note that Antonia uses the official name of theapyid rather than calling it the Temple of KukiliCa



day. At this time the trees begin to bud, the flemveloom and the animals have their
off-spring, a happy time. Because of this our gfatietrs and grandmothers knew
through observation the equinox happens on Marcin2ilalso on September 20 to 21.

Our grandparents point out that during these dagretare many animals to hunt in the
forest, but that does not mean that one shoula dmmnting them. Those who know the
legend of Kukil Can and have had experience knaat lunters should not go out to
hunt in the forest because if they go to hunt wieatéhey shoot, in truth whether they
are seeing deer, peccary, spotted agouti, Mexigantaor pizote, really in truth those

are rattlesnakes but in the guise of deer, peawawshatever it looks like.

That is to say, by nature the rattlesnake transganto an animal during the days of
March 21 and September 20 and 21.

As | have been explaining, our grandparents cametterstand that this is what was
happening. On their own they learned that what aggaeto be, what looked like what

they were hunting, was in fact a rattlesnake winati transformed itself. Just as | said,
when the hunter thought he shot a deer, when he teeget it he would see in the

intestines of the deer a frog or a bird, and thbatvie shot was not a deer.

In the same way they discovered the fang that isesractly a fang of the animal but
rather the fang of a snake. The taste of the nseaif and the meat is greenish. For that
reason our forefathers say that the days of Madctar®i September 20 and 21 they
should not go hunting because if they go they anilly shoot rattlesnakes.

The afternoon shadow which appears to go up thestratle.



In another observation that our grandparents maddarch 21 to September 20 and 21
is the appearance or flight of Kukil Can in the skd precisely the same date it slides
down the northern stairways into the ceremonialtatem the morning and up the
northern stairways out of the ceremonial centéh@evening.

| will now tell you what the old people said andahthey knew about the story of the
rattlesnake. He lives on earth. They say the tinlecame for the rattlesnake when he
grow so much that his skin becomes leathery andilieggrow wings. This happens

with the arrival of March 21 and also September Tite rattlesnake then takes flight
but falls into the big ocean, a place where hedmno harm to the people.

WHAT A GIRL AND HER MOTHER SAW ON SEPTEMBER 16
by Antonia Poot Tuz

On a quiet night, on a still night when | was #digirl my mother and | went out to the
patio of our home. | remember that | could onlyritb@ sound of the crickets. | looked
around me but I could barely see the trees in¢Heation of moonlight, | could hardly
see my hands. Suddenly | began to hear a sound lg@sper in the sky:

SSSssSits, SSSSSits, SSSSSits.

Then | looked up and began to search the sky addesily a long figure with wings
appeared. | saw how it was flying so slowly. | vetartled and at that moment | said to
my mother:



“Mommy, look at what is up in the sky. It is bigisten mommy, it is singing.”

My mother tried to make out what it was. While thias happening, while what we
were watching was getting closer to the centerhef tnoon, we both managed to
distinguish the body of a snake. My mother saitht&o

“Be quick child. Let’s quickly go into the househdt is an evil thing which is flying
along.”

| had always heard my father saying that truly ¢heme snakes which are able to fly. He
would say to me like this:

“Little girl. When you see something which is gy in front of the middle of the
moon, when it covers the face of the moon withbitgly, that which you are seeing is
going to heaven.”

| thought it was an invented story, and for thaisan my mother said to me,

“Child. In truth that is the snake which is flyingf. is not just a figment of your
imagination.”

So now | have seen that it is really true. Thatvisy our ancestors worshiped the
rattlesnake and believed it is a god because iitiaddo flying on a certain date it also
eats corn.

A FINAL THOUGHT

From the above three stories, it would seem thdaydQuetzal Coatl / Kukul Can has
lost those special qualities which made him, bathaagod and as a person, someone
worthy of admiration. Even though his presence utatan a millennium ago has had a
lasting influence in the art and architecture ok tlvucatecan Peninsula, his
philosophical teachings are now forgotten and relderome a caricature based on his
name and not based on what he brought in termslifre to the Maya so long ago.



