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INTRODUCTION

This collection of papers concerns itself with tipgestion of the relationships
between the Mayan calendar, the world directiorts tarir associated colors, and
the various attributes and deities which are asdrio the calendar and the world
directions.

Throughout the Mayan colonial literattrere are glimpses of an intricate system
which relates the workings of the Mayan calendarwwrld directions, world
direction colors, deities which represent or inhalese various world directions,
prognostications as to how a certain day, yedatrn? will turn out, and what the
fate of a person born on a given day will be. Utfioately, there is never a full
explanation in the literature written by the Malgarhselves of how all of these parts
are interconnected. However, as we read throughaheus reports written by the
Spanish friars about the Maya and also about theddies a fuller picture emergés.
Added to this there are the various hieroglyphitices written by the Maya and the
pictorial codices painted by the Mexicans which smldur knowledge of how this
intricate system worked.

The approach in the papers presented here (witlexbeption of the Thompson
paper given on pages 147-189) is to begin with wirs written by the Maya

themselves. The assumption is that they are thesbeasce of information when it

comes to such things as what the actual namesit¥sjalay names, and things
associated with the world directions are. Thissigegially true when it comes such
things as day names and deities discussed in alexction of papers. It becomes
very quickly apparent when taking this approach the Spanish writers were
woefully inadequate in understanding and writingvdahis information. Despite

this problem, and even some fundamental strugtuadilems which are to be found
in the writings by the Spanish writers, it is cl#zait they got their information from

native people who were knowledgeable about théinref

For more than a century and a half various reseesdiave been trying to piece the
information provided by these various sources twgetPerhaps the two most

! The Mayan literature which concerns us here coines the various Books of Chilam Balam
and the Ritual of the Bacabs. This material wadtewidown beginning in the latter part of the
16" century, and continued to be added to and retrdestup through the f8century. There is
much more than this material which was written iy Maya, as for example letters, land treaties,
legal documents, medical recipes, family histoead such like, but by their nature they are not
concerned with the questions which are address#dsircollection of papers.

2 At the time of Spanish contackatun was a period of 24 years. However, as the naméesp
originally the termkatun meant a period of 2tuns, or 360 day cycles. It is not clear when the
calendar reform took place, but there are hints$ ithenight have happened in the late 1300’s,
Christian era. For a discussion on the Mayan calesde pp. 119-142 of this publication.

% The names of these writers are well known. FoMiaga they are principally Landa, Lizana and
Cogolludo, and for the Mexican culture they are &gilm, Durdn and Tovar, with early Mexican
lay writers such as Mufioz Camargo and Ixtlilxochidding greatly to the material supplied by
Sahagun, Duran and Tovar.

* For the Maya, the two names which come to the riasst often in this respect are Gaspar Antonio
Chi and Juan Cocom, both members of Mayan rulinglites.
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important people in this field are Eduard Seler &nlric Thompson, and numerous
references are made to their works in these paplessever, it should be pointed
out that most often these researchers began weathSganish writings, and thus
accustomed themselves with names of Mayan thingentdrom the Spanish
perspective. Perhaps because if this, much of thmformation which began with
the Spanish writers has continued on through tptésent day.

In the case of the Mayan language this is espgaigfortunate. That is because
spelling a name correctly, be it of a place, aaayonth, or of a deity, lets us know
more about what the name means. Unlike Englishyevhve long since have lost
connections with many such names (although it megimes possible with some
effort to ferret the meaning of these names onithe Mayan language names do for
the most part have meaningp it is imperative that the spelling of these earbe
respected.

In the papers presented here, with the exceptidheoThompson paper, an effort
is made to give, whenever possible, the corredlisgeof the various names in
guestion. For an example of this see pages 2-3enthernames of deities which
represent the year-bearers are discussed. Ther@athes from Landa and their
equivalent names from the Mayan sources are given.

For a clearer picture, here are the names of thegees from Landa and the
Mayan sources presented side by side:

Year Bearet Landa Mayan texts
Kan Canzicnal Ah Can Tzic Nal
Muluc Zacziui Ah Zac Dziu

Hiix Hozanek Ah Can Ek
Cauac Hobnil Hobnil

The reader will note that in Thompson’'s paper hesuthe Landa spelling
convention in his presentation of these deity nanaesl, as mentioned, there
continues to be a residual effect of the inaccusptdling practices of Landa and
other Spanish historians of the period on todap®lmg of these names in both
academic papers and in the popular literature.

An additional problem with Landa is that he was @abways correct in the
presentation of ideas. There can be little doudt tiis was in part due to the very
intricate nature of the Mayan calendrical systenctvhwould be difficult for an
outside observer to comprehend without extendedystf the system. An

®> An example of a situation in which this statemeoaes not appear to hold true is with some of
the names of the days of thimal. For a discussion of this see Appendix E.

® As will be noted in footnote 11 below, there iprablem with Landa in that he is off by one
guadrant when equating the world directions toytbar bearers. He equated the south year with
the year bearefan, the east year with the year beavlrluc, etc. It is probable that he equated
the Kan years with the colokan (yellow, the color of south), and this threw hirff by one
quadrant. Further complicating the situation, tlesvryear ceremony which Landa describes on
pages 29r-30r for the year beakan happens during the final five day-month of therygauag
often calledJ Uayab Yaah which begins with the da@auac Apparently Landa assumed that the
new year's ceremony was in honor of the year be@errac when in fact it is in honor of the
following year beareKan. In the table presented here Landa’s error has beeected.
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example of this problem is that in his calendarasion Landa transposed the
year bearers by one quadrant, a problem whichbheilhoted both in my papers
and in the one by Thompson. The cause of this psison will be explored
briefly in footnote 9 on page 2 of the followingpea.

In general then, while the Spanish historians &great help in filling in the gaps
of knowledge about how Mayan and Mexican systemskedy their lack of

accuracy makes it very desirable to consult thekeaf the native writers, and
where possible use these works as a first resieréhan as an afterthought.

Coincidence or By Design?

Throughout this collection of papers the readet wiltice that there are many
phenomena regarding such things as the calendartamdlationship with the
world directions, world direction colors and assded attributes which appear to
be coincidental. Some examples these apparentigideintal phenomena are:

1) There is an orderly progression of world direct for the days of theinal,
going in a counterclockwise direction so that tleysdwhich are theh cuch
haaboob or year bearers also have their world directiomguaing in a
counterclockwise rotational progression. This iscofirse a function of the fact
that the 20 days of theinal will make 18 complete cycles before the year is
finished, making 360 days, leaving the five daygh& uinal which have to be
counted before the seating of the next year. Tdusof also makes it so that only
four days of theuinal fall on the first day of the year. Is it coincidenthat by
counting five days forward and assigning each deypdd direction that the next
year bearer is also one world direction countekchose from the previous one?

2) There are 13 numbered days which are combindd ttve 20 named days of
theuinal which creates the calendar round of 260 dayseabllXoc Kin by the
Maya andU Tzol Kin by the Mayanists. It happens that this cycle ofdays
makes 28 cycles before the end of the year, g8ty days or one day shy of a
complete year. Thus, the first day of the ensuiegryhas a numerical coefficient
one greater than the previous year, and therelfi@re tis an orderly progression of
numbers for the year bearers, i.e.: 1 Kan, 2 Mulu¢jiix, 4 Cauac, 5 Kan, 6
Muluc, etc., through a cycle of 52 years (13 nurebe#d year bearers) until the
year bearer 1 Kan reappears. This cycle of 52 ywass called by the Mayd
Bubukil Haaboob. Is it a coincidence that such an orderly prodgoesss
achieved by combining the 260 day calendar rourtd thie 365 day calendar?

3) While most Mayanists believe that the Maya diot have a leap year
mechanism there is evidence within the literaturéten by the Maya themselves
that there must of been a leap year mechanisnguglthsuch a mechanism is not
discussed in their literature. However, taking theious pieces of evidence
together it appears that at the end of the 52 ggee 13 truly “nameless days”
(ixma kaba kin, that is days during which the cycle of named dafythe uinal

was stopped and not counted) were allowed to pafesebbeginning the 52 year
cycle on the day 1 Kan once again. While this sgysie not as exact as our
present Gregorian calendar, it is as exact as uhanJcalendar which preceded
our present mode of reckoning. Is it coincidenca guch a combination of the
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260 days cycle, the 365 day year plus 13 namelegs at the point where these
two cycles would coincide again to begin the nextyBar cycle would keep the
Mayan calendar in tune with the solar-agricultuyesdr?

4) At the time the material in the Books of Child&alam was beginning to be
written, i.e. in the late 1500’s, there appearkdee been two systems of counting
periods of time longer than 52 years. While theseai certain amount of
inconsistency in the references to these two systérappears that one system was
calledU Buk Xoc Katun (the Count of the Katuns) and the otbleBuk Xoc Ahau
Katun (the Count of the Ahau Katuns). The differencereen aKatun and an
Ahau Katun, according to the literature written in the BoaisChilam Balam, is
that theKatun is based on the 360 day calendar round callieth @and keys off a
dayAhau every 360 days while thehau Katun is based on the 365 day year and
is keyed off the year bear€auac every 24 years with the following da&hau
giving its name to thafhau Katun. U Buk Xoc Katun is therefore 360 days or
onetun x 20 tuns x 13 cycles which is the number of cycles neededbdgin
repeating the number sequence again, giving 93J896 or a little more than 256
years.U Buk Xoc Ahau Katun on the other hand is based onMdrau Katun of 24
years in length x 13 cycles giving 312 years nedddakgin repeating the number
sequence again.

It should be mentioned that it takes 6 calendandsiwof 52 years, or 8 Bubukil
Haaboob, to complete on& Buk Xoc Ahau Katun. (6 x 52 years = 312 years.)
Thus, using the dating system in which the dayett Xoc Kin or 260 day sacred
calendar, the day of the month of tHaab or 365 day annual calendar, and the
number of théAhau Katun are given, then there is only one day within th2 gear

U Buk Xoc Ahau Katun which can be designated by this date.

Again, the question arises as to whether it isadéntal that the Mayan calendar as
presented by the Books of Chilam Balam, in whieh2B60 day sacred calendar, the
365 day annual calendar, the 52 year calendar randdhe 312 yeakhau Katun
cycle all come to such a neat series of coincidiags and rounds, or are these
series of cycles and rounds the result of longsyeambservation? Again, on this
subject the Mayan sources are silent.

While most of the description by Landa of how thayléin calendar worked appears
to be based on the &in or Katun system he has the following comment:

Lldmanles a estos en su lengua Katunes, y contelidan, a maravilla, cuenta de
sus edades, y le fue asi facil al viejo de quiereleprimer capitulo dije (Juan
Cocom), habia trescientos afios después, acordamskosd. Y si yo no supiera de
estas sus cuentas, no creyera se pudiese asirat®idata edad.

The question is, when using the number 300 years lemda referring to the
number of years which were counted udfi@juns, which in fact were roughly 256
years for one cycle dfatuns, or was “the old man”, meaning Juan Cocom, being

" For a translation see Tozzer 1941. p. 167: Théythese katuns in their language, and by them
they kept the account of their ages marvelously. veld thus it was easy for the old man of whom |
have spoken in the first chapter to remember (toadi) going back three hundred years. For if | had
not known about these computations, | should nee Heelieved that it would be possible to have
knowledge of so long a time.
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able to remember historical data back 312 yearsner cycle ofAhau Katuns,
which would indicate that he was using #hleau Katun system for his historical
reckoning?

In the papers presented here these various questidoe looked at. Question 1 will
be looked at in Appendix B of the first paper, wigifierences to supporting material
to be found in that paper’s other Appendices. Quest2, 3 and 4 will be looked at
in the articleThe Mayan Calendar, The Solar - Agricultural Yeand Correlation
Questionsvhich begins on page 125.

The Question of Calendar Reform

The suggestion has been made that the Maya wemigihra calendar reform,
somewhat not unlike that which Pope Gregory Xliriea out and implemented on
the Christian calendar on February 24, 1582, amdarther back in time like that
which Julius Caesar carried out on the Julian dalem 45 BC. Some researchers
have surmised that the Mayan calendar reform,ast ker northern Yucatan, might
have taken place during the early 1500’s, otheve lpdaced it in the late 1300’s,
while still others have placed the calendar reftwnhave taken place even earlier,
perhaps in the 900’s. This reformed calendar isrofeferred to as the Mayapan
calendar. (See for example Edmonson, 1982, p. E8monson, 1986, p. 11,
Edmonson, 1988, p. 127, Rice, 2004, p. 75, Briekel Miram, 2002, pp. 42, 69-
71, etc., Bricker, 2010, pp. 322, 326.)

Given that the Mayan calendar appears to have dygerating since at least several
centuries before the Christian era, it is not duhe question that such a reform, or
more probably several such reforms, could haventghkace. It is further not out of
the question that by the time the reform or refotowk place those people who
were responsible for taking care of the calendarldvbave noticed certain patterns
which the two cycles, the 260 day calendar rourdithe 365 day year, formed as
they went through their cycles.

There is thus this question: is what is presentzd I these papers concerning the
Mayan calendar as presented by the Books of Chikadtam a matter of
coincidence, or, especially with the thought thesré might have been a calendar
reform sometime prior to the arrival of the Spaisarare the intricacies of the
Mayan calendar as presented in the Books of Chidatam and discussed in these
papers something which was accomplished by designe?e is unfortunately no
indication in the literature written by the Mayathhe latter was the case, so this
guestion will have to be shelved until further eesb shows that one or the other
principle is operating here.






Ti Can Titzil Caan, Ti Can Titzil Luum
(To the four corners of the sky,
to the four corners of the world.)
A look at the World Directions, their Colors aneithAttributes

by David Bolles

In common with other Mesoamerican cultures, the 8egymbined the four world
directions and the center of the world with worlgedtions colors and various
attributes which were believed to be associatetl tiese world directions. This
concept of designating colors and attributes tontbdd directions is not unique to
the cultures of Mesoamerica, but extends to maityres not only throughout the
Americas but also into Asia.

Despite the commonality of this practice, it isenmgisting to note that the actual
colors which are attributed to the world directioasy from culture to culture. The
Maya used the following color scheme:

East Red
North White
West Black
South Yellow
Center Green

Of the various known color schemes from other cefuhe only one to match the
one of the Maya is that of the Oglala Sioux, and thost certainly is only by
random chanck.

Note that the Mayan color scheme is listed coulttekavise starting with the East.

As will be seen as we look at the various attribwutethe world directions and also
the rituals which include naming the deities whact to be found in the four corners
of the world, it is standard to begin with the Eastd continue in the

counterclockwise direction, and, when includedgetve the center of the world for
last.

8 A sample of color schemes from Mesoamerican amthiN&merican cultures:

| || East || Nortlﬂ West” SoutrﬂCenteﬂ

[Apache [ | — |
o | e e
[Creroree I I |

[Cheyennd[ | | — |
Euas |
N [
(Navaio | NN R — |
[Puebio || ||/ — |

EXSN BN N
AR D

See Appendices A & J for further information abaatrld direction color schemes.
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Aside from color8 being attributed to each world direction as wasmon amongst
the various Mesoamerican cultures, there was thefdeur year bearef$ which
were also linked to the world directions and ttessociated colors. Furthermore,
there was a set of deities which were linked wéttheof these year bearéts:

° It has been suggested that the colors used favahd directions are based on the color of various
varieties of corn, namely red, white, purple antioye However, there are also other plants which
also come in these various color varieties. Prad@pmong them is thacte tree Plumeria sp. which

has the following color varieties: red, white, darand yellow. Thus, it is not clear whether itésn
which gives the color to the world directions oretifer it is coincidental that the colors of corrtecha
the world direction colors.

For thenicte tree see Roys, 1931: “Nicte: Plumeria sp. Litwio-tree. Frangipani. This is a
generic name for Plumeria; see Chac-nicte, Zaehicabac-nicte etc....” Concerning the use of
the nicte tree: it is considered to be good to plant tiete trees bearing the appropriate colored
flowers, aligning them with the correct world ditieas, along the perimeter of one’s property.
This is thought to keep out the evil spirits or ddrand in general to protect the property around
which these trees are planted. However, today feaple take the time to plant thécte tree in
this manner, but many yards do have a few of thvess planted in a seemingly random pattern.

There is an alternative theory as to the meanfritpeo world direction colors, at least for the
Mayan color scheme. There is the suggestion teatdlors represent the attributes of each particula
world direction. Thus, the color red to the Eagiresents the rising sun and the land of rebiré, th
color white to the North represents the colderaegif the world, the land of ice and snow, the colo
black to the West represents the setting sun amdatid of death, the color yellow to the South
represents the heat of the midday sun and the waag®ns of the world, and green at the center of
the world represents the land in which things grdawever, the trouble with this theory is that this
color scheme only applies to the Maya, and carbeapplied to most of the neighboring cultures. It
also presupposes that the Maya were aware thdt abtheir land lay a region where ice and snow
existed. Given that amongst the Maya there wedetsadh ppolom) who had extensive trade routes
throughout much of Mesoamerica, the northern SAuatlrican coast and the Caribbean islands, it is
not inconceivable that they were aware that thene\such regions, but the idea seems to be rather a
stretch of the imagination.

Since neither of these theories is substantiatettid writings by the Maya we will leave this
guestion inconclusively.

1 There are 20 named days which make uputhal or 20 day month. Due to the mathematics of
the Mayan calendar, only four of these named daly®if the first day of the year. These days are
called ah cuch haaboobor year bearers. The days which were the yearebeat the time of
conquest wer&an, Muluc, Hiix, andCauac See Appendix F for two pre-Columbian calendars.

M This list of deity names is derived from Landawéwer, Landa, or perhaps the transcribers of
the existing manuscript copy which is the sole sewf our information provided by Landa, was
very inaccurate in the spelling of many Mayan woliltlss fortunate that three of the first-named
deities,Ah Can Tzic Nal, Ah Zac Dziu andAh Can Ek, are mentioned in sources written by the
Maya themselves, and thus we are able to recomstiese names. The fourth nankégbnil,
(cavity, chest) seems reasonable and is often insemhnection with native bee hives which used
to be housed in hollowed-out logs. A further probleith Landa is that he is off by one quadrant
when equating the world directions to the year &esaand equated the south year with the year
bearerKan, the east year with the year bedvirluc, etc. It is probable that he equated ian
years with the colokan (yellow, the color of south), and this threw hififi ¢lis text reads:

Landa, 1966, pp. 62-63: La primera, pues, deckaad dominicales es Kan. El afio que esta letra
servia era el agliero del Bacab que por otros namlam@an Hobnil, Kanalbacab, Kanpauahtun,
Kanxibchac. A este le sefialaban a la de medid_disegunda letra es Muluc; sefialabanla al oriente y
su afio era aguero del Bacab que llaman Canziehatatbacab, Chacpauahtun, Chacxibchac. La
tercera letra es IX. Su afio era aguero del Bacalllaman Zaczini, Zacalbacab, Zacpauahtun, <63>
Zacxibchac y sefialabanle a la parte del norte ubsra letra es Cauac: su afio era aguero del Bacab
gue llaman Hozanek, Ekelbacab, Ekpauahtun, Ekxéhehesta sefialaban a la parte del poniente.
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World Year
Direction  Color Bearéf  Deitied®

East Red Kan Ah Can Tzic Nal, Chacal Bacab, Chac
Pauahtun, Chac Xib Chac

North White Muluc Ah Zac Dziu, Zacal Bacab, Zac &tstun,
Zac Xib Chac

West Black Hiix Ah Can Ek, Ekel Bacab, Ek Pauahtk Xib
Chac

South Yellow Cauac Hobnil, Kanal Bacab, Kan Pauahttian
Xib Chac

12 As mentioned in the previous footnote, Landa wi&pone quadrant in the presentation of the
year bearers. This has been corrected here.

13 The meanings of these deity names are as follows:

Ah Can Tzic Nal Mal&four-times reverenced cdrn
Chacal Bacab Red Bacab

Chac Pauahtun Red Pauafitun

Chac Xib Chac Red Male Rain God

Ah Zac Dziu Male White Cowbifd

Zacal Bacab White Bacab

Zac Pauahtun White Pauahtun

Zac Xib Chac White Male Rain God

Ah Can Ek Male Four Stars / Male Snake ‘Star
Ekel Bacab Black Bacab

Ek Pauahtun Black Pauahtun

Ek Xib Chac Black Male Rain God

Hobnil Cavity?

Kanal Bacab Yellow Bacab

Kan Pauahtun Yellow Pauahtun

Kan Xib Chac Yellow Male Rain God

a) The reader will notice the English word “malesed as an equivalent for two different Mayan
words:ah andxib. Ah placed before a word or place name indicatesttigaperson indicated is
male. The female counterpartlis. Xib can be a stand-alone word meaning “male”. Its fema
counterpart i€ up.

b) Can tzicis also applied to cloth made for tribute. See DMRdti de 4 piernas: can tzuc; can tzic;
can heb.

c) Bacabs Roys, 1965, p. 143: Bacab. One of the four de#iiationed at the four world-quarters.
They were sky bearers and apparently had othetidmscas well....

d) Pauahtun: Roys, 1965, p. 157: They are associated witlCt&cs, or rain gods, and the Bacabs,
or sky bearers; also occasionally with the “fouarafing winds”... The last association is sometimes
called can-hel (“four-change”).

e) Dziu: Tangavius aeneus involucrafusesson. Red-eyed cowbird.

f) The wordcan in the nameCan Ek can mean either “snake” or “four”. There are utfoately
no examples of usage of this name in the Mayaratitee which clarify the meaning o&nin this
context.

0) As noted in footnote 1®obnil means cavity or hollowed-out space. Actually, wwed hobnil
is the abbreviation dfobonil. For the use ofiobonil with the wordcab = “honey”, resulting in
the meaning “bee hive”, see BMTV: Colmena: v hobecab .I. v cheel cab.
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Some Rituals lllustrating
The Use of the World Directions,
Their Colors and Their Attributes

Throughout the texts written by the Maya in Latonigt which have their origins
in the late 18 century into the 1 century, principally in the Books of Chilam
Balam, there are various texts and rituals whiklstitate something of the nature
and importance of the world directions, their celand their attributes.

A good place to start is with pages 1-3 of the BadkChilam Balam of
Chumayel. These pages contain what appear to bdliiferent rituals. Of these
five rituals the first, second, fourth and fifthvsive world directions.

Ritual 1 (lines HO01-H008] gives the names of the founders of the Canul,ddaui
Noh, and Puch lineages. From the folio numbering dlear that the first folio of
the Chumayel is missing. It seems evident thatrttual was already begun on the
now missing folio, with the final line of each stanof the ritual talking about the
attributes of the hut or arbqugzel)) of the lineage in question.

Ritual 2 (lines HO08-HO39) lists the attributesatf muzen cab(a deity of the
bees) in his four aspects, each one with its wdnldction, corresponding world
direction color and arbodgulbal).*®*°

Ritual 3 (lines HO40-HO047) tells of the measuririgh® land in an unspecified 11
Ahau Katun and gives a list of the names of thepfgeavho took part in this
project.

Ritual 4 (lines HO49-HO65) is a list of the namdspeople who becamah hol
poop’ and their associated world directions.

Ritual 5 (lines HO67-H074) is a flower ritual. Amen® apprentice of Kom Geen,
Don Elutario, claims that these are the words ooeldvsay while placing the
different coloredicte flowers in the pathway of a potential victim irder to Kill
him through witchcratft.

Of these rituals Rituals 2 and 5 are most illusteafor the purposes of this paper.
For the edited version of Rituals 1-5 see Appei@ix

4 The line numbers here and throughout this pagfer te line numbers used Post Conquest
Mayan Literature

5 While bothpazel anddzulub / dzulbal are glossed in the colonial vocabularies as “ratad
which is translated here as “arbor”, in generalgheelis a more substantial construction than the
dzulub / dzulbal.

'® Mention should be made of the fact that thereason to believe that Rituals 1 and 2 are related t
Codex Dresden, pages 29c-31c. As can be seen ien8ippC which shows a comparison of Ritual
2 with pages 29c-31c of the Codex Dresden, thig/figre the ritual-almanac using glyphs T
15.667:47 and T 1.667:130 begins.

" Ah hol poop: “head of the mat”, a town official who oversave tiraining of dancers and other
participants for feast days and kept the parapharmdich was needed for these occasions. See
CMM: Ah hol poop: principe del combite. { Item:calsero duefio de la casa llamada poopol na donde
se juntan a tratar cosa de republica y ensefdiag@ar para las fiestas del pueblo.

8 H-men: “shaman”. The apprentice is callgtzat in Mayan.
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The Arbor of Ah Muzen Cab
Ritual 2, edited version

chac tok tun u tunil ti lakin

chac imix yaxch¥ u dzulbal ah chac muzen cabe
chacal pucte u cheob

ix chac yak yiziloob

ix chac ak yibiloob

chac ix kan dzulen yulumoob

ix chac oppool yiximoob

zac tok tun u tunil ti xaman

zac imix yaxche u dzulbal ah zac muzen cabe
zacal pucte u cheob

iX zac pucte yiziloob

zac ib yibiloob

ix zac tan ulum yulumoob

zac ixim yiximoob

ek tok tun u tunil ti chikin

ek imix yaxche u dzulbal ah ek muzen cabe
ekel pucte u cheob

ix ek chuch iz yiziloob

ek ib yibiloob

ix ek buul u buuloob

ix ek ucum yulumoob

ix ek hub yiximoob, ek akab chan u naloob

kan tok tun u tunil ti nohol

kan imix yaxche u dzulbaloob ah kan muzen cabe
kanal pucte u cheob

ix kan pucte yiziloob

ix kan pach buul u buuloob

iX kan pucte ucum yulumoob

ix kankan nal u naloob

19 Throughout this paper the reader will see the viotiat, either alone as a name of one of the
days of theuinal, or combined with other words as the name of & ingix che, imix yaxche. It is
assumed that these alternative names are the riraks of the ceiba or kapok tregeiba
pentandra(L.) Gaertn., which is normally callgéixchein Yucatec Mayan.

2 |n the facsimile this deity is written af mucen cab but elsewhere in the colonial manuscripts
and also in modern pronunciation itab muzen cabas shown. See the facsimile of page 1 of the
Chumayel on page 29 of this paper for the origizdéography.

The writer of the Chumayel with some frequency teé cedilla off¢, and given that in the
standard orthography of Colonial Yucatecan Magasnalways hard as in the Englikhthere are
at times questions as to how a word in the Chumiaytel be pronounced. In this case we have the
modern pronunciation of this name to go on, plusngples of the name being spelled correctly in
other source texts.
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Ritual 2, translated

red flint is the stone of the east

red ceiba of abundance is the arbor of Red Muzénri’Ca
red bullet trees are his trees

red vines are his camotes

red vines are his lima beans

red parrots are his turkeys

red toasted corn is his corn

white flint is the stone of the north

white ceiba of abundance is the arbor of White MuZab
white bullet trees are his trees

white bullet trees are his camotes

white lima beans are his beans

white breasted turkeys are his turkeys

white corn is his corn

black flint is the stone of the west

black ceiba of abundance is the arbor of Black MuZab
black bullet trees are his trees

black tipped camotes are his camotes

black lima beans are his lima beans

black beans are his beans

black pigeons are his turkeys

black speckled corn is his corn, black dark lititen is his corn

yellow flint is the stone of the south

yellow ceibas of abundance are the arbors of YeNawzen Cab
yellow bullet trees are his trees

yellow bullet trees are his camotes

yellow backed beans are his beans

yellow bullet tree pigeons are his turkeys

yellow corn is his corn

One of the interesting features of this ritual he tuse of the wordzulbal =
“arbor”, which in the vocabularies is usually givesdzulub. The use of arbors is
a common feature amongst the Plains Indian cultuaesl apparently was
common in Yucatan as well. Today these structuresusually callegazel and
the colonial vocabularies gloss bathulub andpazelas “ramada”. For the Plains
peoples the purpose of these arbors is to provileady place for resting outside
of the lodge, but in Yucatan they are more oftenstmcted in the gardens plots,
called “milpa” in Spanish andol in Mayan, to provide both shade and protection
from rain, and to store items which are to be kepihe garden.

2 Literally, “he who bring forth honey”, from the Rerootmuz = “to issue forth, to gush forth”,
andcab = “honey”.
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The Wild Bees and Their Flowers
Ritual 5, edited version

chac ix chuuah cébu caboob ti lakin
chac lol u luchoob:;
chachac nicte u nicteiloob

zac ix chuuah cab u caboob ti xaman
zac lol u luchoob;
zac ix pach dZd u nicteiloob

ek ix chuuah cab u caboob ti chikin
ek lol u luchoob;
ek ix laul nicte u nicteiloob

kan ix chuuah cab u caboob ti nohol
kan lol u luchoob:;
kan tzac nicte u nicteiloob

Ritual 5, translation

Red female wild bees are the bees to the east.
Red flowers are their drinking gourds,
deep red plumeria flowers are their flow&ts.

White female wild bees are the bees to the north.
White flowers are their drinking gourds,
white Commelina eleganowers are their flowers.

Black female wild bees are the bees to the west.
Black flowers are their drinking gords,
black laurel flowers are their flowers.

Yellow female wild bees are the bees to the south
Yellow flowers are their drinking gords,
yellow conjured flowers are their flowers.

As mentioned above, the-men apprentice Don Elut from Kom @en claims
that this is a ritual which is chanted while plagthe four colors ohicte flowers,

in the appropriate world directions, on the pathwaénere the intended victim will
walk in order to kill him through witchcraft. Howey; it seems rather strange that
thelx Chuuah Caboobare included in this ritual.

#23ee CMM: Ah chuuah cab: unas avejas silvestres.
% probably a misspelling fgrah dza Commelina eleganid.B.K., Whitemouth Dayflower.

% Note that there are two words for “flowerfdl and nicte. The wordlol is applied to large
petaled flowers such as squash flowers wherget® is applied not only specifically to the
plumeria flower but also other flowers which ardicie in structure. Fdol see CMM: Lol: rosa

o flor de hojas anchas como de calabacas, de b&xdeaicaras, de algodon, y otras assi grandes. Fo
nicte see BMTV: Flores y rosa, de yeruas o arboles gexguaic, nicte.
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The Pillar of the Sky

The following ritual, which has three parallel vierss in the Books of Chilam
Balam of Chumayé and Tizimin?® and in the Codex PéréZ,is a good

illustration of a ritual which includes the centef the world. Each of these
versions are somewhat different in their presemtawf the material, so the
following is a composite of these three sources.

U Yocmal Caan

ca ualci cantul ku, cantul bacab
lay hayezoob cab lae
tu chii tun ca dzoci hay cabile

ca ualhi chac imix che tu lakin peten

lay u yocmal caan

lay u chicul hay cabil

lay u coycinah u che bacab

culic chac tan pidzoy, chac xib yuy, chac oyal mut

ca ualhi zac imix che tu xaman peten

lay u yocmal caan

lay ualic zac chic

lay u chicul hay cabil

lay zac imix che; ualic cu chic

culic zac tan pidzoy, zac xib yuy, zac oyal mut

ca ualhi ek imix che tu chikin peten

lay u yocmal caan

lay u chicul hay cabll

culic ek tan pidzoy, ek xib yuy, ek oyal mut

ca ualhi kan imix che tu nohol peten

lay u yocmal caan

lay u chicul hay cabll

culic kan tan pidzoy, kan xib yuy, kan oyal mut

ca ualhi yax imix che tu chumuc peten

lay u yocmal caan

lay u chicul hay cabll

culic yax tan pidzoy, yax xib yuy, yax oyal mut

% Chumayel, p. 43.
% Tizimin, p. 12r.
2" Codex Pérez, p. 118.



The Pillar of the Sky

Then the four gods, the four bacabs stood up.
Thus then they destroyed the world by fl8d.
Then, after the destruction of the world:

The red tree of abundarféevas set up in the east of the land.

This then is the pillar of the sky.

This then is the sign of the destruction of theldiday flood.

Then the bacab bent the tree.

to seat the red breasted pidzoy, red male orietéretiring® mut-bird>*

The white tree of abundance was set up in the rortihe land.

This then is the pillar of the sky.

Then the white coati stands up.

This then is the sign of the destruction of theldiday flood.

This then is the white tree of abundance wheredtai stands up

to seat the white breasted pidzoy, white male erhite retiring mut-bird.

The black tree of abundance was set up in the efeke land.

This then is the pillar of the sky.

This then is the sign of the destruction of theldiday flood.

It seats the black breasted pidzoy, black malderkdack retiring mut-bird.

The yellow tree of abundance was set up in thehsoluthe land.

This then is the pillar of the sky.

This then is the sign of the destruction of theldiday flood.

It seats the yellow breasted pidzoy, yellow maleler yellow retiring mut-bird.

The green tree of abundance was set up in theraghitee land.

This then is the pillar of the sky.

This then is the sign of the destruction of theldiday flood.

It seats the green breasted pidzoy, green malkepgeeen retiring mut-bird.

% While hay cabil is usually glossed as “destruction of the world” the vocabularies, its
components indicate that this is destruction bgdlosSee DMM: Dilubio: bul cabil; hai cabil. In the
Popol Vuh there is the story of the destructioa pfevious creation of the world by flood. Evenapd
there is memory of this event, which in Yucatasag to preceed our present world, which in turn
will be destroyed by fire. While one could say thas cycle of destruction and rebirth is based on
Judeo-Christian beliefs, there are in fact vari@agures within these stories which indicate thatt
are native to Mesoamerica.

% Theimix che is not listed in the vocabularies, but it is asedrthat it is an alternative name,
used mainly in rituals, foyaxche the ceiba or kapok treeCéiba pentandra(lL.) Gaertn.).
Previously, on pp. 5-6, we have seen another altiee nameimix yaxche. It is traditional to
plant a ceiba tree in the central plaz&ioic of a town, and has sacred significance.

% The wordoyal is probably related tmyol and has various meanings from “defeated” to
“fainting” depending on the context. “Retiring” the sense of “shy” is chosen here, but perhaps
some other of the various English equivalents iatigactually meant.

31 Both from the context and by association it isaclthat three species of birds are being talked
about here. Thguy , or usuallyyuyum, is the oriole)cterus mesomelas mesomeMéagler.Mut

is a bird of the Cracidae familyM(it also means the fame or prognostication of a per$bis leaves
the pidzoy which is unregistered, but because it is “red-$exl this indicates that it is also a bird.
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The Use of World Direction Colors
and Associated Deities
In the “Ritual of the Bacabs”

The “Ritual of the Bacabs” is an unique text intthas devoted almost solely to

various chants, mostly to be used in curing variinesses. The first portion of

Text Il, Bacabs pages 4-7, is presented here to Sumething of the nature of

these chants. Aside from introductory remarks wbapresented is a passage
which gives the four world direction colors, in ghcase in association with

various trees and bushes.

It should be noted that at times only the first twarld direction colors are given.
Thus, for example, in line 10 only “Red Ix Chel, i¢hix Chel” is given. The
assumption is that the other two aspects of thiy dee to be understood.

One interesting feature of the “Ritual of the Bagails that there are a few cases
where the world direction colors are presenteddioekwise manner. At this time
there is no explanation for this contrary listirfglee world direction colors.

V thanil balam mo tancas¥,

v coil tancas lae

hun ahau, hunuc can ahau

can ahau bin ab,

can ahau bin akdbca sihech

mac cech tah @b, mac cech tah akab
u ¢ abbech kin chac ahau

colop u uich kin ca sihech

max a na, max a coob, max a cit

ca c abtabech chacal ix chel, sacal ix chel
yx hun ye ta, yx hun ye todh®

la ana, laacob,laa cit

32 As typical with many older colonial texts, “u” arid’ are used interchangeably for the vowel
“u” and the consonant “w” in this manuscript.

% The wordsc ab (create) andikab (night, darkness) are frequent pairs throughoetrttuals,
occurring more than 30 times. It is not really claa to how this pair of apparently antonymous
words should be translated.

3 As typical with many older colonial texts, “i” arfg” are used interchangeably for the vowel
in this manuscript. Conversely, at times “i” is dge represent the consonant “y".

% Hun Ye Ta/ Hun Ye Ton, fromix = female,hun = one or uniqueye = sharp pointta = flint
knife, andton = penis. A goddess pair mentioned in Landa. Theygiven asx Hunie and Ix
Hunieta in the Tozzer edition, antkbunic and Ixbunieta in the Porrua edition. Perhaps the one
given adxhunie is given as such because Landa did not want badadhe wordon.

Landa, 1966, p. 7: Que el afio de 1517, por cuaesalié de Santiago de Cuba Francisco
Hernandez de Cdrdoba con tres navios a rescataves@ara las minas, ya que en Cuba se iba
apocando la gente. Otros dicen que salié a desdighra y que llevé por piloto a Alaminos y que
llegd a la Isla de Mujeres, (a la) que él puso metabre por los idolos que alli hallé de las diosas
de aquella tierra como kxchel (Ix Chel), Ixchebeliax(Ix Chebel Yax),Ixbunic (Ix Hun Ye),
Ixbunieta(Ix Hun Ye Ta), y que estaban vestidas de la cinaibajo y cubiertos los pechos como
usan las indias...

10



can ci tu pach acantun,

can ci tu pach maxcal siheh

u cool c abe, u cool akaBi&>®

kan c aah lo che, kan @ah lo tunich ca sihech
u cool akab ah ci tancase

cech u cool cabe, cech ah co tancase

cech nicte tancase, cech balam tancase
cech ah mo tancase, cech ceh taritase

% Typically, the wordmaxcal is accompanied by the woetantun throughout the rituals. The
following are comments oacantun andmaxcal. Note thatdzulbal is also paired witlacantun
andmaxcal. It is apparent that huts constructed in varioasimers had ritual signifigance.

Acantun: stone hut, cave, and perhaps ceremonial hut, §om arch andun = stone. From the
context in the “Ritual of the Bacabs” it seems #zdntun is some type of structure. A conjecture can
even be made thaicantun is an alternative word faactun = cave. In the “Ritual of the Bacabs”
acantunis paired four times witdzulbal = arbor and is also paired withaxcal = bath house several
times. Landa calls the fodxcantuns piedra = stone, presumably meaning a stone idolpérhaps
the name really meant the site which containeddible

Maxcal: steam bath house, sauna. Caliethazcalin Spanish, fromemazcalli = bath house in
Nahuatl ema = bath andcalli = house). From the archeological evidence in Yarcand from
the present-day existence teimazcallisin the highlands of Mexico and Guatemala it sedms$
maxcals were mostly either in-ground structures with a kiip type roof or occasionally
below-ground structures, often built into a hillsidn the “Ritual of the Bacabs” Roys translates
maxcal as being an unidentified plant (see CAM: Maaxeakila (Aloe Vera)), bumaxcal is
often paired with the wordcantun, which might be an alternative spelling fetun = cave, and

in two instances witldzulbal = arbor, which Roys believes to be a ceremonidl Rurther,
acantun and dzulbal are often paired in the Bacab manuscript withmatxcal It would thus
seem that Arzapalo (1987) is correct in his traimheof maxcal astemazcal

3" This is the first of many instances of the usevtioed cool/ col / coil and variations thereof with
the wordsc ab, akab, and occasionallkin. It would seem that all of these lines should be
translated similarly, but in Roys and Azapalo tkatot the case. Confusing the issue is that one of
the alternatives uses the woodolba which in the CMM is given as follows: Coolba: irse
afloxando. Y Coolbanac: cosa que se va afloxanddleithis may seem to be a different meaning
than that generally accepted fmol / coil = “crazy / demented”, CMM gives the following foool

Co ol: loco, desatinado, sin juizio. I hach co kmoy loco eres. Perhaps there is some relatipnshi
between “aflojar” (= to loosen) / “destatar” (= totie) and “desatinar” (= to go crazy / to become
demented) in both the Mayan and Spanish languadeshvin colloquial terms means “crazy”.
Throughout this Bacabs passage these words wilbslated as “demented”.

3 While the wordsool / coil in modern Mayan means “rabid” in its various megsirin order to
avoid ambiguity it seems best to translate thesalsvas “demented”. It appears that the sickness
rabies did not exist in the Americas until the cognof the Europeans. (See Vos et al, in press.)
While the older vocabularies use the word “rab@tefine these two Mayan words, it is clear that
it is used only in the sense of “mad” or “furioust.was not until the Diccionario of Juan Pio
Pérez, 1877, thatoil is given as “rabia” meaning hydrophobia. See thmeAcan Heritage
Dictionary in which three different meanings appty the word “rabid”: rabid: adjective. 1)
irrationally extreme in opinion or practice:rabid isolationist; a rabid baseball fa@) furious or
raging; violently intensea rabid hunger3) affected with or pertaining to rabies; m&¥igin: L
rabidusraving, furious, mad, equiv. tab(ere) to rave, be mad +dus.

39 The concept of illness includes the idea that wiand spasm were the origin / bearers of illness, a
belief that has persisted among the Maya untiptesent day.
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max a che, max a uaban

bax u tas a dzulbal ca sihech

chacal tancas che sacal tancas che

ekel tancas che kanal tancase che

chacal kantemo sacal kantemo

ekel kantemo kanal kantemo a che

la a che cech mo tancase

chacal has max sacal has max

ekel has max kanal has max

chacal kokob max sacal kokob max

ekel kokob max kanal kokob mix

chacal nicte max sacal nicte max

ekel nicte max kanal nicte max

la a che cech nicte tancase max tancase, cechacas®
u lubul bin ycnal yx hun pudzub kik, yx hun pudzlbm
u coolba cab, u coolba akab

ti tu kax u kinam ycnal ix hun pudzub kik, yx huadzub olom

“0 The text begins in the line above withacal kokob maxand then reads “y.y.y.”. Similarly in
the next line the text begins witthacal nicte maxand then reads “y.y.y.”. This is the equivalent
to “etc., etc.’ etc.”, meaning that the four diieatcolors are carried out as has been done in this
edited version.
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Translation of Text Il

The words for Jaguar-Macaw Seizure, a dementedrséiz

Hun Ahau, Hunuc Can Ahda,

4 Ahal®, they say, is the creator,

4 Ahau, they say, is the night when you were born

Who is your creator? Who is your night?

You are created by Kin Chac Ah&u,

Colop u Uich Kiff® when you were born

Who is your mother? Who is your lineage? Who was yather

You were created by Red Ix Chel, White Ix Cffel,

Lady unique point of the obsidian blade, lady urigoint of the peni$
This is your mother, this is your lineage, thigasir father

above directly behind the stone hut,

above directly behind the sweat-bath where you Wwers,

demented creator, demented darkness.

The kan caah is the tree, the kanaal{® is the stone when you were born

“L 1t is difficult to find the most appropriate wotd use to translate the wotdncas/ tamcaz /
tamacaz See the following vocabulary entries: CMM: Tanm@nuaramiento o pasmos, gota coral
o enfermedad de frenesi que enmudece, entoneospydece al que tiene tamacaz. BMTV: Frenesi:
tamcaz .I. tamcacil.  Frenético esta: tamcaciblk d. tamcaz yan ti. / Pasmo de enbaramiento:
tamcaz, v hadz tamcaz .I. v hadz booy. | Pasmadpjeclo tiene: ah tamcaz .I. haadzal tumen
tamcaz.

*2 Hun Ahau (“One Lord”) is an alternative name for the goddefath. See Landa, 1966, p. 60:
También habia en este lugar un demonio, principediss los demonios, al cual obedecian todos y
llamanle en su lengudunhau.Hunuc Can Ahau (“Unique Four Lord”), although unregistered, is
probably the quadripartite aspect of this deity.

*3This is probably the day 4 Ahau and not some deity

* It seems that the reverential titin Chac is an alternative tkinich meaning “powerful,
respected”. There is some question as to how trprdt the wordkinich. While there is no
vocabulary entry which resolves this question iesrs that the suffixieh in this case has nothing to
do with “eye”, but rather converts a word root toaaljective. Thushekech cilich, nohoch nucuch,
etc. It appears that the most appropriate trapsldior kinich is something along the lines of
“powerful, respected”. Thugin Chac Ahau = “powerful lord”, often used in conjunction withe
deity Colop u uich Kin.

“5 Colop u Uich Kin: BMTV: Idolo maior que tenian estos indios de digaa, del qual decian
proceder todas las cosas y ser él incorporeo, ggiomo le hacian ymagen: Colop v vich Kin.

Roys, 1965, p. 145: Colop-u-uich-kin (“snatchettuf-eye-of-the-sun” or “-day”). “The
principal idol [god], which the Indians of this uhad, and from whom they said all things procegded
and who was incorporeal, hence they made no imBlgiend (BMTV, f. 129r.). Cited in incantations
for various seizures, kanpedzkin at the head ofa (kanpedzkin tu pol uinic), and a worm in the
tooth (nok ti co) (MS pp. 34, 35, 45, 52, 108, 1BA?). Apparently a solar-eclipse god.

6 “Red Ix Chel, White Ix Chel”Ix Chel is the goddess of medicine, child birth, weaviagd
numerous other woman'’s activities. Her sanctuary arathe island of Cozumel. See footnote 73
for more information abouk Chel..

*" See footnote 33 for more information about this phgoddesses.

8 Kan ¢ ah normally refers to a snake. See Roys, 1965, p.Ka5: c ah (“yellow or orange
drop”). A large nonpoisonous shake.
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in the demented darkness of Ah Ci Tantaz,

you, the demented creator, you, Ah Co Tantaz,

you, Nicte TancaZ: you, Balam Tanca?,

you, Ah Moo TancaZ® you, Ceh Tanca?,

Who is your tree? Who is your bush?

What prepares your arbor when you are brn?

Red tancaz che, white tancaz che,

black tancaz che, yellow tancaz che

Red kante moo, white kante mab,

black kante moo, yellow kante moo are your trees.
This is your tree, you, Moo Tancaz

Red mamey max, white mamey max

black mamey max, yellow mamey max

Red kokob max, white kokob maX,

black kokob max, yellow kokob max.

Red nicte max, white nicte mak,

black nicte max, yellow nicte max.

This is your tree, you, Nicte Tancaz, Max Tantamu, Co Tancaz.
It falls beside Ix Hun Pudzub Kik, Ix Hun Pudzulo®i>
demented creator, demented darkness.

It gathered strength beside Ix Hun Pudzub Kik, tnHPudzub Olom

“9“Drunken Spasm”
*0“Demented Spasm”
*L“Plumeria (Erotic) Spasm”
24Jaguar Spasm’

3 “Macaw Spasm”

4 “Deer Spasm”

5 CMM: Taz.ah,ab: allanar o tender como colchonarde cama o otras, y llanar o tender alfombra,
yerua o heno para echarse a dormir.

% Here the trees are associated with the world tiimecolors. The quadripartite principle was
very important in Maya worldview, which is amplyflexted throughout this source. All the trees
and plants are named in association with the waireetional colors and, even though in nature
they do not occur with those colors, the patterayofibolism is adhered to.

°" Acacia angustissimililler (Kuntze).
8 Mamey:Calocarpum mammosuth.) PierreMammea americanh.

%9 Kokob is an unidentified but well-known poisonous snalex, or properlymaax, can be the
spider monkey, but here probably refers to the wildi, Capsicum frutescens. It is not certain
what type of plant thkokob max might be.

€ Literally, “plumeria wild chili”. As with thekokob max plant, the nicte max is also
unidentified.

b1 «Spider monkey Spasm”

2“Unique escaping blood, unique escaping clottedd!
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A Modern Ritual with Mentions of
the Four Corners of the Sky, Four Corners of thithEa

The following is a curing ceremony which was donelD70. The object of the
ceremony was to cure a middle-aged woman who wiéerisg from anemia. What

is noticeable about this chant is that while ther foorners of the sky, the four
corners of the earth are called upon, naming tliteesleind objects using the four
world direction colors is absent. This is true bftlee modern rituals which | have
knowledge of.

This is not to say that knowledge of the world clien colors is missing in Yucatan

today. As noted in footnote 8 on page 2, peoplee@ally those who have been
brought up in traditional families, have this knedde and, as an example, know in
which direction each color of thrcte tree should be planted.

SANTIGUAR
Ich kaba dios, mehenbil dios, espiritu santo, amen.

Ti beyoritas cin bin xolaan pix cin katic u podén santiguartic humppel zuhuy
uincli ti Ah Cacaboob, Ah Tepaloob, ti Ah Noh Catluib, ti can titz caan, can titz
luum. Ti beyoritas xan cin bin xolaan pix cin katigpoder cin miztic humppel
zuhuy uincli, u zuhuy ocoob, u zuhuy kaboob, u zupuch, u zuhuy tzem, u
zuhuy pol, u zuhuy tzotzel u pol yetel u zuhuy zighe ti Ah Cacaboob, Ah
Tepaloob, Ah Noh Cabiloob ti can titz caan, can litum, cruz caan, cruz luum,
cilich caan, cilich luum, cilich oxil yetel ti trecAh Balamoob, trece mozon
ikoob, trece Ah Cacaboob, trece Ah Tepaloob. Tobikgs xan cin bin xolaan pix
cin katic u poder cin @c iktic, cin uaciktic u zuhuy uincli, zuhuy tulacal u
kakaz ikoob, u tuzbil ik, u keban ik, u kokol ik,zinaan ik ti Ah Cacaboob, Ah
Tepaloob, Ah Noh Cabiloob, Ah Euanoob, ti can ¢&an, ti can titz luum, ti cruz
caan, cruz luum, ti cilich caan, cilich oxil. Cinax iktic, cin uac iktic, cin

¢ oc iktic, cin uac iktic, (etc., etc. until the whole body has beeregtwvith the
bundle of zipit che)

Ti beyoritas xan cin bin xolaan pix actan zuhuy agstel zuhuy balamoob,
zuhuy ciboob, zuhuy zip cheob, zuhuy santosoobuyublacal. Beyoritas xan
cin miztic zuhuy hol, zuhuy pach, zuhuy tzem, zulapoob, zuhuy ocoob,
zuhuy tulacal xan. Cin oc iktic, cin uaciktic, cin c oc iktic, cin uaciktic,
(etc., etc. until the whole body has been swet Wie bundle of zipit che)

Ich kaba dios, mehenbil dios, espiritu santo.

Chen tin bin, chen tin bin, ca hoken ti hunppel kay Ca tu uacacinba tumen ¢’
yumil caan Jesus Cristus. Ca twc Kkat tin chi, “Max a yum, max a na.” Ca tin
ualic, “In na zuhuy Santa Maria yetel in yumil calsus Cristus. Zen zublacen
utial in kubic in meyah ti max tu chiltal tu yokoab tuux tu hokol kin. Tech ca
hokol ti santo gloria xan yetel cin kubentic xarzirhuy santo meyah xan.”

Ich kaba dios, mehenbil dios, espiritu santo, anyetel tin can titzcinba uaye
xan.

Amen.
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BLESSING
In the name of god, god the son, the holy spintea.

Right now | am going on my knees asking for the @ote bless a virgin body to
the brown-earth-beings, the rulers, the great dagthgs, to the four corners of
the sky, the four corner of the earth. Right nosodl am going on my knees to
ask for the power to sweep a virgin body, its virgggs, its virgin hands, its
virgin back, its virgin breast, its virgin heads irgin hair of its head with a
virgin “zipit che™® bush to the brown-earth-beings, the rulers, theatgr
earth-beings to the four corners of the sky, faamers of the earth, the cross of
the sky, the cross of the earth, holy sky, holytedroly trinity and to the thirteen
jaguars, thirteen whirlwinds, thirteen brown-edntings, thirteen rulers. Right
now also | am going on my knees asking for the pdwe&lean out the spirits, to
untie the spirits from the virgin body, virgin eything (ridding it of) the evil
spirits, the lying spirit, the sinning spirit, tigty spirit, the scorpion spirit to the
brown-earth-beings, the rulers, the great earthgseithe Euan¥, to the four
corners of the sky, to the four corners of thetgdd the cross of the sky, cross of
the earth, to the holy sky, holy trinity. | cleantdhe spirits, | untie the spirits, |
clean out the spirits, | untie the spirits, etc.

Right now also | am going on my knees in front leé wirgin table with virgin
jaguars (clay figurines) virgin candles, virgin zipe bushes, virgin saints, virgin
everything. Right now also | am sweeping the virgerd, the virgin back, the
virgin breast, the virgin hands, the virgin feéke tvirgin everything also. | clean
out the spirits, | untie the spirits, | clean dug spirits, | untie the spirits, etc.

In the name of god, god the son, holy spirit.

| am just going along, | am just going along, wHezome out on a fork in the
road. Then | am stopped by our lord in heaven J&usst. Then he asks me,
“Who is you father, who is your mother?” Then | sdyly mother is the virgin
saint Mary and my father in heaven is Jesus CHretn very embarrassed that |
should deliver my work to he who is laying down otlee land where the sun
comes out. You shall come out of the holy glorpasad | deliver also my virgin
holy work also.”

In the name of god, god the son, the holy spiriten, and | four-corn&t myself
here also.

Amen.

83 Zipit che or zip che Bunchosia glandulosgCav.) DC.

® Euan: An unidentified deity which thi&-men, Don Antonio Hau, enumerates along with the
brown-earth-beings, the rulers and the great dathgs in his various chants. It is also both a
family name and a name of a town located betweenddé&nd Izamal just east of Tixkokob..

% The Mayan expressioni® can titzcinba. It really means “l cross myself’.
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Attributes of a Person
Born on a Named Day of théinal

As mentioned in footnote 9 on page 2, there ar@&f@ied days which make up
the uinal or 20 day month. Due to the mathematics of the ddayalendar, only
four of these named days fall on the first dayhef year. These days are cal&d
cuch haaboobor year bearers. The named days ofuimal which were the year
bearers at the time of Spanish conquest \Warg Muluc, Hiix, andCauac Each
of these year bearers are assigned a world direetal a corresponding world
direction color as shown on page 3.

There is a text which is callet) Mutil Uinic Zanzamal / “The Daily
Prognostication for a Person”, or better said ptugnostication for a person born
on a particular day of thainal. There are 5 principal sources for the material
given in this text: three from the Chilam Balamksua® one from the Chilam
Balam of Chan CafY, and one from the Codex Péf8zA secondary source is
from the Chilam Balam of Ixil which gives only tipeognostication for the first
two days,Kan andChic Chan, which are similar to first of the Kaua sources. |
Appendix B a composite version of all of these searis giverf’

Two of these sources, the Chan Cah and the Péade the world direction for
each of days which are also the year bearers. Haywbased on the information
supplied by pages 75-76 of the Madrid Codex anc dagf the Fejérvary-Mayer
Codex, in the exposition given in Appendix B eady i assigned a successive
world direction. Based on information derived frotmese two sources, the
corresﬂgonding world directions are placed in brecker each of the days of the
uinal.

After comparing this set of prognostications inigas manners, as for example
by corresponding world directions, no pattern dfilaites has been detected
which can be applied to the purposes of this axticl

Other Information
About the Prognostications for Days of thmal

Aside from this text which is specifically abouetprognostications for the various
days of theuinal, there is further information, especially aboutetVter a day is
“good” or “bad”, given in two texts which are to lmund in the Books of Chilam

 Kaua, pp. 11-12, p. 14 and p. 21.
67 Chan Cah, pp.1-4.
% Codex Pérez, pp. 94-95.

%9 See Appendix B for the composite text and traimtatFor a transcript of the original sources
seePost Conquest Mayan Literatyrpp. 12-15.

0 See the comments in Appendix F about pages 75-TieoMadrid Codex and page 1 of the
Fejérvary-Mayer Codex for a possible method by Wwhtwe world directions are allocated to the
uinal days. It appears from the way the Fejérvary-Mayedex is laid out that each day of the
uinal is assigned the successive world direction, béginrin the case of the Mayan calendar,
with Kan to the EastChic Chan to the NorthCimi to the WestMan Ik to the Southl.amat to

the EastMuluc to the North, etc. The fact that the mathematicshis system makes for an
orderly progression of world directions for the ybaarer days is in keeping with other features of
the Mayan and Central Mexican calendars.
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Balam. In the bookPost Conquest Mayan Literattirevhich is a compilation of
the various texts from the Books of Chilam Balahese texts are referred tolas
Xoc Kin "t andU Tzolaan Ah Cuch Haaboob'?

Because this subject is rather lengthy it is tidatgparately in Appendix B. There
the reader will find various tables giving the fueqcy which each individual day
appears to batz (“good”) orlob (“bad”) in these two texts. As stated at the end
of examining these texts, no definitive statemeant be made as to what the
quality of each day is.

Trecenas

There is however a system of dividing the 260 dafy§) Xoc Kin up into 20
groups of 13 days which are calledcenas Each group starts with the numerical
coefficient 1 and ends with 13. These groups davshdendency towards being
groups of good or bad days. This system of groufiieginal days merits further
study. It is unfortunately not something which tayan writers of the material
on the workings of their calendar make any direénence to, so it is difficult to
know any specifics about thi#ecenas or even what the Mayan name for
trecenasis.

Further Information
About the Prognostications for tiddn Cuch Haaboob

Yet another source of information, this time abthé quality of theAh Cuch
Haaboob or year bearers, is to be found in the collectbyear prognostications
called theCuceh The information found in these prognosticatiaalso discussed
in Appendix B. And again, no definitive statemeah ®e made as to the quality of
the Ah Cuch Haaboob based on information derived from this source othan
all the year bearers are varying degrees of beadg b

Thus, while perhaps pertinent, none of the dathetdound within the material
presented in Appendix B is included in the follogil@ummary.

Summary

Taking the above information all together we cadude that the following are
the components for each of the world directions:

Direction: East
Color: Red Chac
Year Bearer: Kan
Uinal days: Kan, Lamat, Eb, Cib, Ahau
Deities: Ah Can Tzic Nal, Chacal Bacab, Chac PammiChac Xib Chac,
Bolon Dzacab
Tree: red ceiba / red tree of abundance
Arbor: red ceiba of abundance

L “The Count of the Days”, meaning the 260 day odéerround. See PCLM lines b001-b519.
Source texts: Codex Pérez, pp. 2-24, pp. 51-64pnd40-150, Ixil, pp. 18a-22a and Tizimin, pp.
22r-27v. See also Apeendix F for a hieroglyphicsia@r ofU Xoc Kin.

"2«The Account of the Year Bearers”. See PCLM lib&§0-b808. Source texts: Codex Pérez, pp.
95-99, Kaua, pp. 276-278 and Chan Cah, pp. 115-120.
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Direction: North
Color: White /Zac
Year Bearer: Muluc

Uinal days: Imix, Chic Chan, Muluc, Ben, Caban
Deities: Ah Zac Dziu, Zacal Bacab, Zac Pauahtug,@f Chac, Kinich
Ahau
Tree: dogwood, plumeria / white tree of abundance
Arbor: white ceiba of abundance
Direction: West
Color: Black /Ek
Year Bearer: Hiix
Uinal days: Ik, Cimi, Oc, Hiix, Edznab
Deities: Ah Can Ek, Ekel Bacab, Ek Pauahtun, EkGlilac, Itzam Na
Tree: plumeria / black tree of abundance
Arbor: black ceiba of abundance
Direction: South
Color: Yellow /Kan
Year Bearer: Cauac

Uinal days: Akbal, Man lk, Chuen, Men, Cauac
Dieties: Hobnil, Kanal Bacab, Kan Pauahtun, Kan X{hac,
Chacmitan Cooc

Tree: cacao / yellow tree of abundance

Arbor: yellow ceiba of abundance
Direction: Center

Color: Green

Tree: green tree of abundance

The deities listed here are those which are gimelmanda as shown on pages 2-3
of this paper. Also given is another set of deitigsch Landa lists with the year
bearers:Kan years:Bolon Dzacah Muluc years:Kinich Ahau, Hiix years:
ltzam Na, Cauac years: Chacmitan Ahau.”® There are however a range of
deities which have four aspects in ritual texts arel called upon using the four
world direction colors. Amongst these dteam Na,”* Ix Chel,”® Piltec’® and

3 For more on these deities see the the arfiihe ‘Meaning Of Kinich As It Relates To Gods D And
G” beginning on page 99. See also Appendix G folidiem of these gods and their involvement
in the new years’ ceremonies on pp. 25-28 of thesBen Codex.

™ Jtzam Na: “Lizard House”, fromitzam = “lizard” andna = “house”. See BMTV: Ydolo, otro
gue adoraron, que fue hombre, por aber alladdeetiarlas letras desta tierra: Ytzam Na, Kinch Ahau
Footnote to this entry by Acufia: "Segun [Thompsttzem Na significa "Iguana House". Lo que
parece haber escapado a la observacion de logdedinayistas, es quizam Na comparte una
estructura de nombre con otros dioses de asceadehwez mexican&ipac Na, por ejemplo, cuya
historia pretende relatar el Popol Vuh (1953: 109)-Gue, en los Anales de Cuauhtitlan (1945: 4), se
llama Cipac Tonal, compafiera del dios creaddromocq y de los cuales se dice alli que “eran de
los muy viejos y viejas”. Algo asi como la pareg @abuelos miticos que el Popol Vuh llaira
Mucane e Ixpiyacoc, y que, corrigiendo las perversiones de ese rekgtario, probablemente eran
Hun Cipac Naelx Pi Yax Coc. ComoHun Itzam Na y Rax Coc Ah Mut. Porquetzam, lo mismo
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Uayab Haah’’ Aspects of these deities are also referenced enCiiceb, as
shown in the discussion about iacebat the end of Appendix B.

One of the problems which we face when trying talarstand the various
relationships between the world directions andrtesesorted components is that
certain deities have alternative names. For exanmaglaoted by Beltran as shown
in footnote 72Kinch Ahau (also callecKinich Ahau andKin Chac Ahau) is an
alternative aspect oftzam Na. As another examplel.ahun Chan is an
alternative aspect dik Piltec, as shown in Appendix C. These are just two of
many examples which show that there are extendediorships between the
world directions, their world direction colors, theespective year bearers and a
whole host of deities.

gue el presuntamente mexicaripactli, significan “lagarto” (BMTV: 134v; Sahagun 1956,3P7).
Voces equivalentes, en términos de Landa (Tozzt: 11919), almix inicial de la rueda calendarica.
Sobre los nombres d& Pi Yax Coc, Oxomocoy Yax Coc Ah Mut, seria desleal de mi parte
aventurar interpretaciones. Sospecho, sin embgrgntales nombres, si alguna vez se declaran, no
revelaran nada bueno de su teniente.) See alsdl@bgol971, 1:232: Con las del occidente vino
uno, que era como sacerdote suyo, llam&almna(ltzam Na), que dicen fué el que puso nombres,
con que hoy se llaman en su lengua todos los pugetonar, puntas de tierra, esteros, costas, g todo
los parages, sitios, montes y lugares de todaiest que cierto es cosa de admiracion, si &sitél
division como hizo de todo, para que fuese conopimtosu nombre, porque apenas hay palmo de
tierra, que no le tenga en su lengua.” For yetrematommentary olizam Na see Beltran'drte, p.

50: el primero que hallo las letras de la lenguayd@& hizo el computo de los afios, meses, y
edades, y lo ensefio todo a los Indios de estarRiayifue un Indio llamad&inchahau, y por

otro nombreTzamna.

" Ix Chel: a highly venerated goddess whose sanctuary wakeoisland of Cozumel. She was
considered to be the wife tzam Na. Today the wordhel is applied to a person who is light-
colored in skin tone as well as to the rainbow. lk@r attributes see Roys, 1965, p. 153: Chel. Chel
is the word for “rainbow,” but | do not know whether not there was any association in Maya
mythology. She was a goddess of medicine, childbiweaving, and probably erotic love. Strangely
enough, in this manuscript she is on one occasitbedc virgin Ix Chel.” As a patroness of medicine,
her shrine on Cozumel Island was one of the threst important centers of pilgrimage for both the
Mayas and the Tabasco Chontals, although many @eapit there to obtain forgiveness for sin.

" Ah Piltec is apparently a Mexican deity which takes on theeats of the four world directions and
the center of the world. A text in Sahagun refersatdeity which it says is “the Wind Priest
Piltzintecutli” (Book 2, p. 232). The word is perhaps derivedrirblahuatl:pilli = child / noble /
piltzin = child, andtecutli = noble. This term is somewhat reminiscenttanehen= “noble” in
Mayan, which is composed af = “child of a female” anenehen= “child of a male”.

U uayab haab the name of the final five days in the Mayan yahich do not fall into aiinal,
from uayab = enchanted, evil, anthab = year. According to Landa and the colonial saittese
days fall in July 11 through 15, Julian calendady 21 through 25, Gregorian). These days ate als
calledixma kaba kin (nameless days), tich kin (extra days)y kail kin (bitter days)u ¢ ic haban

kin (meaning unclear: however perhapshic haban kin, which “Roys gets a meaning ‘Festival of
the Pisote and branches.” (Tozzer, 1978, p. 157) ¢ icahaan kin is meant, which would be
“impaled days”.) As shown in the following quotern Landa, these five days also were embodied
and venerated in the form of idols.

Landa, 1966, p. 63: Para celebrar la solemnidadfitenuevo, este gente, con mas regocijo y
mas dignamente, segun su desventurada opinionptoina cinco dias aciagos que ellos tenian
por tales antes del dia primero de su nuevo afin glles hacian muy grandes servicios a los
bacabes citados arriba y al demonio al que llamaban otros cuatro nombres, a saber,
Kanuuayayab, Chacuuayayab, Zacuuayayab, Ekuuaysyatabados estos servicios y fiestas, y
lanzado de si, como veremos, el demonio, comenzspafio nuevo.
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Appendix A

Comparison of World Direction Colors
Of Various Cultures in the Americas and Asia

As stated on page 1 of the article, various cuitinath in the Americas and in Asia
assign colors to the world directions. Given heara ifuller look at these various
assignations. Note that the Maya and the peopMesio-America generally go in

a counterclockwise manner when dealing with theldvdirections whereas most
of the other cultural areas go in a clockwise manne

| America || Eas| Nortfj West||South|Centef|CW or cCW

[Apachd® ][ [N — | cw |
ze: DRI — | cov |
[Creroree IR I cov |

[Cheyenne [T || NI — || cw |
[Dakoa || | [ — ][ ow |
[hopi [ [ NI — ][ cw |

0
=

[ Jicarilla || |-| |-| — || |
s T R o
[(Maya I | ccw |
o] R

[Navao | |NEEEC D[ — | cw |
obibwa | [ NI ][ cw |
[Ogaia NN NENM[ | — ][ cw ]
[Puebio || [ | — ][ cw I

[seneca | I 1NN — I[ ccw
[Srosrore || /Do |
oo L | NI~ ]

| Asia || East| North West|[South|Centef/cw or cCW

I | B e
o N W | o ]
oo DN W | ov |
(oI o |
Kamis || DD — v
(oo | [N I ov |

[tetz || [ [EEEE cw ]
[Ticets [T [N [ ow |

81t has been noted that each Apache tribe hassitsamlor system. See the colors given for the
Jicarilla and Mescalero.
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Attributes Associated With The World Direction Crdo
For the Objibwa, the following are the attributes éach world direction:

North

Color: White (Waabishkaa)

Time of day: Night

Season: Winter

Stage of life: Elder

Medicine: Sweet grass (Wiingashk)

East

Color: Yellow (Ozaawaa)
Time of day: Morning
Season: Spring

Stage of life: Infant

Medicine: Tobacco (Asemaa)

South

Color: Red (Miskwaa)
Time of day: Afternoon
Season: Summer

Stage of life: Youth
Medicine: Cedar (Giizhik)

West

Color: Black (Makade)

Time of day: Evening

Season Autumn

Stageof life: Adult

Medicine: Sage (Mushkodaywashk)

The Shoshone give the following attributes to tlwelevdirection colors:

White: purity

Yellow: sun

Red: earth

Blue: sky

Green: the world in which we live.
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World direction colors and associated attributesaso listed in chants made by
Korean shamans named mudang. As can be seen @mbtwe color chart, the

Korean color arrangement agrees with the ChinedeAamu color arrangements.

Korean shamans will call out the four cardinal p®iplus the center of the world

with their associated world direction colors inithgtuals as can be seen in the
following. Compare with the Mayan chant given ogea5-6 above:

1. Look there to the East!
To the East dwells the Blue General.
There lies the Blue-Glass World.
Place the Blue Candle in the Blue Lantern.
Light the Candle in the Blue-Fire Lantern.
Hang the Lantern on the Blue-Dragon Gate,
And guide her on the road to Paradise.

2. Look there to the South!
To the South dwells the Red General.
There lies the Red-Glass World.
Place the Red Candle in the Red Lantern,
Light the candle in the Red-Fire Lantern,
Hang the Lantern on the Red-Phoenix Gate,
And guide her on the road to Paradise.

3. Look there to the West!
To the West dwells the White General.
There lies the White-Glass World.
Place the White Candle in the White Lantern,
Light the Candle in the White-Fire Lantern,
Hang the Lantern on the White-Tiger Gate.
And guide her on the road to Paradise.

4. Look there to the North!
To the North dwells the Black General.
There lies the Black-Glass World.
Place the Black Candle in the Black Lantern,
Light the Candle in the Black-Fire Lantern,
Hang the Lantern on the Black-Tortoise Gate,
And guide her on the road to Paradise.

5. Look there to the Center!
In the Center dwells the Yellow General.
There lies the Yellow-Glass World.
Place the Yellow Candle in the Yellow Lantern.
Light the Candle in the Yellow-Fire Lantern,
Hang the Lantern verily on Dead Center,
And guide her on the road to Paradise.

And with a pair of bluebirds holding a flag,
Behold! We enter into Paradig®!

9 See pp. 84-86: Mu-ga: The Ritual Songs of the Koféludangs.
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There are various opinions about the Tibetan wairelction colors, but it appears
that colors in the cells labeled Tibet-1 are theali€olors. Aside from the colors
listed in Tibet-2 and Tibet-3 there are other segas as well. Note that the
Kalmyks, who share many cultural traits with théd&tans, have three of the same
world direction colors in common with Tibat-2. Arsple of a Tiberan chant from
the Tibetan Book of the Dead is as follows:

May the ethereal elements not rise up as enemies;
May it come that we shall see the Realm of the Bluddha.

May the watery elements not rise up as enemies;
May it come that we shall see the Realm of the @Bitddha.

May the earthy elements not rise up as enemies;
May it come that we shall see the Realm of theoteBuddha.

May the fiery elements not rise up as enemies;
May it come that we shall see the Realm of the Redidha.

May the airy elements not rise up as enemies;
May it come that we shall see the Realm of the GEBeddha.

May the elements of the rainbow colour not riseag@nemies;
May it come that all the Realms of the Buddhas béliseeri’

There is a difference of opinion about which ordee world directions are
presented. In general though, it appears that goplp north of the Tropic of
Cancer go in a clockwise direction while those baftthe Tropic of Cancer go
in a counterclockwise directidfi. An example of an exception to this is the
Cherokee which name their directions in a countefakise direction, but
perhaps that is because they brought this cultmails with them when they
migrated northward out of Middle Ameri8aThe Seneca are also an exception,
perhaps because both Cherokee and Seneca spea&idmdanguages and thus
share certain cultural traits.

8 See p. 83: Mu-ga: The Ritual Songs of the Koreamlamgs.

8 Two different people in the Navajo area aroundn@hiArizona, noted that for them the sun

begins its circle in the east and then goes somththie mid-day, and then north again for the
setting sun, and that is why they do things in alovise manner. When | mentioned that the
Maya do things in a counterclockwise manner theyhaled that the sun must rise for the Maya
in the east and then go north for the noon-day whitch in fact does happen during a brief period
during the summer. | am not sure that this is &8 explanation, nor have | come across any
explanation in the Mayan literature as to why thaylland the people of Meso-America generally
go in a counterclockwise manner when dealing withworld directions and things related to this.

8 This idea that the Cherokee migrated up from thets some Cherokees placing the place of
origin in South America, is common amongst the ©kee, with both the Eastern Band in

Cherokee, North Carolina and the Western Band arolamhlequah, Oklahoma, recounting a
similar story. Of all of the nations who live nortti the Mexican border they, along with the

Seneca who share similar cultural traits through Ithquoian language, are the only ones who
work in a counterclockwise direction when callingt the world directions. | menti